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Like a good father who, when scorned and 
slandered, even beaten, by a deranged son, does not 
bewail himself, but the sad condition of his son — so 
does a godly person grieve and sigh as about one 
deathly ill when seeing a sinner do something 
unworthy, even in the presence of an old person, 
without respect to gray hairs, in his sinful madness 
not realizing the indecency and dishonesty of his 
behavior. As a good physician first offering advice, 
then taking upon himself to cure, does not reject the 
patient in spite of his saying something unpleasant 
in his impatience; so does a righteous man not turn 
away from a sinner, in spite of the contempt he has 
to bear from him, Even when met with insults, he 
does not attribute them to him, but to the rage of the 
troublesome enemy, and is not so much concerned 
about his own reward as about the well-being of the 
soul of the one desperately ill in spirit, (...) 

Indifference to the spreading of impiety and 
universal deprivation disclose the weakening of 
moral and religious feelings. When this happens, 
society isin a state of epidemic. When cholera strikes 
somewhere, all the inhabitants feel its attacks in 
various degrees; so it is here: the spreading impiety 
and deprivation little by little affect all. Some do not 
take part, but they look; some donot look, but remain 
quiet; and seldom is a voice raised, and then only in 
whispers. Such is our unfortunate time! This, 
however, does not justify indifference; for to be zeal- 
ous about God's glory and the reign of godliness and 
light is the duty of all who recognize that therein 
lies the true happiness of man, human societies, 
and humanity, 
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Orthodox Benevolent Fund Update... 

By the grace of God, and thanks to the donations of our 
Orthodox Christian brethren, there have been many things happen- 
ing in Uganda as well as at the St. John of Kronstadt Orphanage in 
Chile, Before sharing some of the details of those happenings, it 
seems necessary to reiterate some important facts concerning the 
Fund. Firs... please be sure to make your checkstoTThe Orthodox: 
Benevolent Fund. The banks have been very understanding in 
handling checks made otherwise, but incorrectly madechecks(€.g., 
to specific beneficiary organizations) may be delayed in handling. 
Secondly... the address of the Benevolent Fund is: Orthodox Be- 
nevolent Fund; PO Box 4523; Woodland Park, CO 80866, 
(Watch for a possible COA in Church Directory Updates later this 
year.) Checks and correspondence sent to any other address (e.g. 
Holy New Martyrs Church or The St. John of Kronstadt Press) are 
delayed and could conceivably be lost in transit (though to our 
knowledge this has never happened). Thank you for your co- 
‘operation in this matter. 

‘The Orphanage of St. John of Kronstadt continues its dual function of 
caring for the children and working toward self-sufficiency, Mother 
Martha writes: 


the buildings, ete. Painting and repairing, cleaning. 
‘occupations of our vacation! In the school buildings, the orphanage andthe 
‘convent there are always things that need fixing. Our old bus is still 
staggering along, but it would be safer if we could have it completely 
overhauled, Hope this can be done soon... We are in particular need of 
people who ean come and help us even for a month or so. We especially 
need more sisters, but anyone who can help indoors or out would be 
‘welcome... 

“We are in special need of assistance as the construction proceeds on 
‘our new convent and chapel onthe hill above the orphanage. Some of us 
ae already in our new cells, but much work remains to be done. 

“We had a joyful Pascha. The children received more than a 
sufficiency of chocolate rabbits andeggs, and we had a grand Pascha Feast, 
‘Thank God, we are all in good health, but we need more sisters to help, 
Please pray for this, will you?” 

‘As you can see, not only are there financial needs at the Orphanage, 
but also needs for manpower, for growth among the monastic comm 
nity... and especially for prayer. 

Meanwhile, across the Atlantic Ocean, in Uganda Fr. Christopher and 
his flock continue their struggle. The appeal to “adopt” a school child 
continues to be quite successful, and our heartfelt thanks go out to those 
‘who not only responded promptly (and beyond our expectations), but also 
‘were patient while the many onforeseen “bugs” were worked out of the 
system. (See p.33 ofthis issue.) Fr. Christopher writes about the ongoing. 
construction ofthe temple: 

“Its now a rainy season herein the islands, so our work is slowed 
downabit. We have been molding the bricks which ae tobe used to build 
the dome of our church, but | want io assure you it’s not an easy job during 
the rainy season. We are losing so many bricks because ofthe rain. For 
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Fire, weneed ashelier Send my love tw everybody, Tell hem hairs 
not the matter of knowing them physically, but most needful is to be truly 
Orthodox, especially during these terible days where the Devil is fighting 
hard in all the four comers ofthe world to totally destroy the true Church, 
So, lear brothers and sister... watch out, fo these days are bad day’... it's 
not 10 easy for me here with Orthodoxy in the (primitive conditions) plus 
the devil-worshipping on the island. Can you imagine how I'm now hated 
by the very people who brought me up, simply because I'm now a priest! 
[will always pray for these people so that they may see the re faith. Can 
‘you help me to do the same” 

You see that beyond financial need, both Fr. Christopher and Mother 
Juliana and their respective Mocks have many needs, They need our 
tencouragement, in some cases our labors, and always our prayers. 


THE SUFFERING OF THE HOLY HIEROMARTYR CHARALAMPIUS, 
BISHOP OF MAGNESIA, & THOSE WITH HIM 
‘Wuose Memory THE Hoty CHurcH CELEBRATES ON THE TOTH OF FEBRUARY 


During the reign of the ungodly Emperor Sev- 
erus of Rome, while the Church of our Lord Jesus 
Christ was spreading throughout the world, the 
worship of the demons declined and idolatry itself 
was being abandoned. 

At that time, in the city of Magnesia in Asia 
Minor, there lived a holy bishop by the name of 
Charalampius. He guided the people toward the 
path which leads to salvation and instructed them in 
the word of God, saying: “Through the Holy Spirit, 
Jesus Christ my King sent forth the apostles and 
prophets, that the people, enlightened by their holy 
preaching, might walk the path of righteousness 
without straying from it. But the Emperor Severus 
is employing cruel torture to force the people to offer 
sacrifices toinanimate idols, and thusis forcing their 
souls into everlasting death. Through the prophets 
and apostles, Jesus Christ my King hath transmit- 
ted to us the words of heavenly life, and by this 
preaching our enemy is being driven away, the ser- 
pent is being trampled underfoot, unbelief is being 
changed to belief, the religion of the demons is 
perishing, and all the power of the enemy is dimin- 
ishing with him in his precipitous fall. Therefore, it 
is better to believe the words which lead to the path 
of eternal life, than to stand for works which cause 
everlasting damnation.” 

After the saint had delivered many speeches of 
like content, he was arrested by the pagans and 
brought before the governor Lucian and the military 
commander Lucius for examination and judgment. 

‘When, in their presence, the hieromartyr Chara- 
lampius repeated what he had said, the governor 
said to him: “Surely it is because thy hearts full that 
thou utterest such imprudent words, not distin- 
guishing between evil and good. Yet do not think, 
goodly old man, that thou wilt escape torture for 
these words. Wherefore, heeding our counsel, com- 
port thyself as befitteth one of thine age, and, taking 
careful thought, approach the gods with sacrifice, 
that we not be compelled to subject thee to such 
torments as thou canst not even imagine.” To this, 
the holy Charalampius replied: “I am already far 
advanced in age and am reaching the end of this 
transitory life: on no account will I spurn the good 
things of heaven which await me!” 

‘Then the judges, greatly angered, ordered that 
all be made ready for the cruel tortures; and they said 
to the saint: “Offer sacrifice to the gods, O wicked 


man!” But the holy Charalampius answered them: 
“Lwill not offer sacrifice to demons! Ye shall see that 
the demons whom ye worship do tremble and quake 
before the sign of the Cross of Christ!” 

After this, the judges ordered Charalampius 
stripped of his priestly vestments, and they re- 
manded this angelic man, naked, to the torturers. 
Having suspended the hieromartyr aloft, two of the 
torturers began to lacerate his body with iron rakes. 
This they continued to do until they had scraped 
away the skin from his entire body, from his head to 
his feet. But the holy Charalampius, though he was 
completely flayed, said to his tormenters: “I thank 
you, brethren, that, having thus treated my body of 
clay, ye have renewed my spirit, which yearneth to 
pass over to a new and everlasting life!” When the 
saint uttered these words, both torturers were filled 
with awe, and they said to the judges: “The indignity 
ye impose upon this man redoundeth to his honor, 
and tortures are to him as joy. Can it not be that he 
is Christ Himself Who hath assumed the guise of an 
elderly man? Hath He come to Asia to convert all its 
inhabitants? His body, even though rent by iron 
claws, is somehow stronger than iron, so that though 
their talons penetrate it, it still remaineth un- 
harmed!” When the soldiers said this, the governor, 
gnashing his teeth, cried out: “O evil servants, most 
slothful in carrying out your duties! Ye have not 
done what we commanded, but instead defend one 
condemned to torture!” But the soldiers torturing 
the saint finally became exhausted and began openly 
to confess and glorify the power of Christ Who had 
thus strengthened the elderly man. Both of them 
(their names were Porphyrius and Baptus) were 
then beheaded ‘or the Lord. Three women who were 
watching the torture of the martyr likewise con- 
fessed their belief in Christ and began to glorify His 
all-holy and omnipotent name; and for this they too 
were martyred. 

Then Lucius, the military commander, rising 
from his seat and taking up the torturers’ imple- 
ments, began himself to torture the holy Chara- 
lampius, savagely lacerating his body. But in an 
instant his arms fell away at the elbows, as though 
they had been severed by a sword, and, clinging to 
the body of the martyr, they hung there suspended. 
Armless, Lucius fell to the ground and cried out: 
“This man is a sorcerer! Help me, O governor!” The 
governor, approaching and seeing the arms of his 


officer adhering on the body of the martyr, spat in the 
face of the holy Charalampius; and that very instant 
the head of the governor turned completely around, 
so that he was facing backwards. 

‘Then the people of Magnesia, greatly horrified, 
besought the holy martyr, saying: “Leave off thy 
wrath and avert the retribution of God! Remember 
that thou art commanded not to repay evil with evil!” 
But the saint replied: “As the Lord God liveth, there 
isno malice in my heart or deceit upon my tongue. Ye 
see yourselves how Christ God hath punished these 
iniquitous rulers. He will give us everlasting life, but 
the ungodly will He destroy.” Then all cried out to 
the Lord: “O Lord, destroy us not who have sinned 
against Thee! O God, Thou hast now punished our 
princes, in order to lead us to the light and make us. 
worthy of everlasting life!” And a great multitude of 
those present there believed on Christ. 

‘Then Lucius said: “O man of God, angel of the 
Lord, have mercy on me, who am suffering cruelly! 
Behold, my arms are hanging from thy body. Restore 
them to their place: then thou wilt be free of their 
weight, and I shall be healed of mine affliction. And 
if thou doest this thing, I will believe in thy God.” 
Then the holy one, pouring forth supplication before 
the Lord, cried out:“O Blessed One, O Lord, God with 
us, O my Teacher Who hast taken our flesh upon 
Thyself: look down upon the lowliness of those who 
have been bound, loose these my judges from the 
bonds of their punishment, and heal me, who have 
declared myself wholly Thy confessor!” And, lo! a 
voice was heard from heaven, saying: “O Chara- 
lampius, thou earthly beacon casting thy light even 
unto heaven, dweller with the prophets, friend of the 
apostles, fellow warrior of the martyrs, who art 
worthy to converse with Me: Ihave heard thy prayer 
and accepted the words of thy mouth. Let this thy 
supplication be unto the healing of those who are in 
pain.” And straightway Lucius and the governor 
Lucian were healed of their afflictions. 

‘Then Lucius, falling at the feet of the holy mar- 
tyr, begged him for baptism; and this the saint 
quickly granted him, And the governor immediately 
ceased his persecution of the Christians, “Until,” he 
said, “Linform the emperor of all that has happened.” 
‘Thereafter, many came to the saint, confessed their 
sins, and were baptized; and those sick with diver 
ailments received healing. 

Lucius the governor, however, sent a message to 
the Emperor Severus, who was at that time in 
Antioch of Pisidia, and related to him all that had 
transpired in Magnesia: “There appeared among 
us,” he said, “ a certain man of the community of the 
Galileans who began to convert everyone from the 


worship of the gods and to impart healing to the sick. 
‘The military commander Lucius, having been healed 
himself, hath professed his belief in Christ, and 
nearly everybody in Magnesia hath accepted the 
Christian religion, And I, who have likewise re- 
ceived healing, have retired to inform thine imperial 
majesty of all of this.” When he learned this, Severus 
was filled with a great rage, and cried out: “Oimmor- 
tal gods who have been defamed by impious folk! 
Why hath the teaching of these deceitful men spread 
so far upon the earth?” And straightway he dis- 
patched three hundred inhuman and cruel soldiers 
to apprehend the holy Charalampius. He com- 
manded them first to subject the saint to tortures, 
and then to bring him from Magnesia to Antioch. 
Indue time, the soldiers returned to the emperor, 
bringing with them the martyr of Christ. They had 
driven a sharp iron nail into his body, had twisted his 
long beard into a rope and, having wound it around 
his neck, used it to drag the holy one along the road. 
When they reached a distance of fifteen stadia from 
Magnesia, one of their horses, which was walking on 
the right side, addressed the soldiers with a human 
voice, saying: “O soldiers, ye thrice accursed minions 
of the devil! Do ye not see Christ God and the Holy 
Spirit Who are present with this man? Wherefore do 
ye treat him thus? O ye who are hard of heart, free 
him whom ye are unable to bind, that ye yourselves 
may be freed from bondage!” The soldiers were 
stricken with awe to hear human speech uttered by 
a horse; yet, fulfilling the emperor's command, they 
continued to drag the holy martyr toward Antioch. 
At that time, the devil, assuming the guise of an 
elderly man, appeared before the Emperor Severus 
and said: “Woe is me, O Emperor! I am the king of the 
Scyths, but a certain man named Charalampius 
came to my country, a great sorcerer, and my whole 
army deserted me and all my people joined my 
legions; and, lo! I, forsaken by all, have come to warn 
thee, lest something similar befall thee.” No sooner 
had the devil finished his speech than the holy 
Charalampius wast brought before the emperor, 
dragged in by the soldiers. As soon as he set eyes 
upon him, the emperor thrust three sharp spikes 
into the saint's breast. He then ordered wood 
brought in and set afire. He did not intend to burn 
the martyr alive immediately, but wished to prolong 
his agony by burning him a little at a time. When 
they had tortured the holy Charalampius thus for a 
long time, a certain woman who was standing there 
at the time, desiring to please the ruler, took burning 
embers and poured them upon the saint's head, face 
and beard, saying: “Die, old man, die! Better would 
it be for thee to die than to lead us astray by thy false 


teaching” This woman was the emperor's concu- 
bine. But her sister said to her: “Dost thou not fear 
God, O wretched one? By carrying out the emperor's 
will, thou art angering God. Severus will not be able 
to help thee when Christ will become wroth against 
thee.” And, turning to the martyr, she said aloud: “O 
man of God, honorable is thine old age! God is with 
thee, in Whom I also desire to believe, and thus be 
delivered from my sins!” 

Afterwards, when the fire had died out, and the 
henchmen who were torturing the saint grew ex- 
hausted (although the martyr himself remained 
unharmed and in full health), the emperor ex- 
claimed; “Cease torturing this man. Let him answer 
my questions.” They then brought the holy martyr 
closer to the emperor; and Severus said to him: 
“Charalampius, conversing earlier with the king of 
the Seyths I grew wroth and uttered curses against 
thee; but, having now endured this torment, thou 
shalt stand in honor with us if only thou wilt answer 
what I ask thee. How old art thou?” The holy 
Charalampius replied: “I have spent many years in 
this vain life, having lived for one hundred and thirty 
years.” “How is it, then, that, having lived for so long 
fa time, thou hast not hitherto acknowledged the 
immortal gods?” Severus asked. The holy martyr 
answered him, saying: “Having lived for so many 
years, O emperor, I have acquired great knowledge: 
Thave recognized Christ as the one true God, and in 
Him do I believe.” ‘Then the emperor asked him 
whether he had a wife. The saint responded: “I have 
acquired the kingdom of my Christ as a heavenly 
virgin; but on earth I have no wife.” ‘Then the 
emperor asked: “Canst thou resurrect the dead?” 
“Such a thing is not possible for men,” answered the 
saint, “yet it is possible with the power of Christ.” 

‘Then the emperor ordered his servants to bring 
in a man who had long been possessed by an evil 
spirit. For thirty-five years the devil had tormented 
him: desiring to bring about his destruction, the 
spirit of wickedness had at times driven the hapless 
man through the wastes of the wilderness and the 
mountains, and at times had cast him into thorn- 
infested thickets, swamps and declivities in the 
earth, When this man was deposited on the ground 
near the saint, sensing the holy one’s sweet fra- 
grance, he straightway cried aloud: “I beseech thee, 
servant of God: torment me not before my time, but 
order me to depart by thy word, and if thou desirest, 
Iwill tell thee how entered into this man.” The saint 
agreed, and the demon related the following tale. 

“This man desired to rob his neighbor, but he said 
to himself: ‘If do not first slay his heir, I will not be 
in a position to seize his wealth. And when he slew 


his neighbor, he made ready to lay hands on his 
inheritance. Seeing him in such a position, I entered 
into him and have dwelt within him thus for thirty- 
five years.” Then the holy Charalampius said to the 
demon: “Depart from this man and cause him no 
further harm.” And immediately the demon left him, 
and the possessed man was restored to health. Then 
the emperor cried aloud: “Truly great is the God of 
the Christians!” 

‘Three days later, a certain youth had died. The 
emperor ordered the body of the dead youth brought 
to him, and said to the holy Charalampius: “Pray to 
thy God, that He raise this corpse from the dead.” 
And the saint, having prayed, resurrected the dead 
youth. When this miracle was performed, a great 
many people came to believe in Christ, and the 
emperor himself marvelled, seeing such miracles. 

At that time there was with the emperor acertain 
official named Crispus, who, in conversation with 
Severus, said to him: “Wipe this person from off the 
face of the earth: he is a warlock, and worketh his 
miracles through sorcery!” And the emperor, believ- 
ing the words of Crispus and changing his former 
good opinion of the martyr, said to him: “Chara- 
lampius, offer sacrifice to the gods and thou shalt 
avoid the hands of the executioners!” But the saint 
replied: “From tortures I derive great benefit. The 
more my body is covered with wounds, the more my 
spirit rejoiceth within me!” Then the emperor, con- 
sumed with rage, ordered his henchmen to cast 
stones at the saint's mouth; and those who carried 
out this punishment said to him: “Submit to the 
emperor!” At length the emperor said to his soldiers: 
“Take flaming torches, and set fire to his beard and 
burn his face.” But, lo! when the soldiers applied the 
burning torches to the holy one’s beard, a great flame 
of fire issued forth from it and, spreading to the 
people who were standing about, consumed seventy 
of the infidels 

When Severus saw this, he was filled with wrath 
and said: “The king of the Scyths told me the truth 
when he said that Charalampius is a sorcerer and 
that his desire is to alienate mine army from me!” 
‘Then, turning to his grandes, he asked them: “Can 
ye tell me who this Christ isin Whom Charalampius 
doth believe?” Crispus answered him, saying: 
“Christ is the Son of Mary; He was born of adultery.” 
‘Then a certain man by the name of Aristarchus said 
to Crispus: “Nay, teller of tales! Where hast thou 
heard this thing, and how dost thou know who Mary 
and Christ were?” To this Crispus answered in 
anger: “Art thou wiser than I” “Yea, I know more 
than thou,” replied Aristarchus. Then the Emperor 
Severus cried aloud: “O wicked man! dost thou desire 


to contradict me?” To this Aristarchus responded: 
“Nay, O emperor, I neither desire to contradict thee 
or anyone else; Tam only defending Christ.” Then 
the emperor, burning with wrath, took a bow, bent it 
and, loosing an arrow into the air, said: “O Christ, if 
Thou livest in heaven, come down tous and pitch Thy 
tent on earth, Behold, I am preparing war against 
‘Thee and have a great army to launch against Thee. 
Wherefore, come down to earth and array Thyself 
against me. But if Thou wilt not come down, I will 
drag down the heavens and extinguish the sun, and 
will lay hold of Thee with mine own hands!” 

While the emperor was so audaciously and 
shamelessly speaking such blasphemies against 
Christ the Lord, the earth began to quake, and great 
fear fell upon everyone present. In His wrath the 
Lord shook the earth like a leaf, and from on high 
terrible claps of thunder smote the air and bolts of 
lightning flashed forth, so that all who stood there 
became as dead men out of fear. And the emperor 
and Crispus, bound as though by invisible bonds, 
were caught up from the earth and hung suspended 
in the air. Then the emperor cried out to the martyr: 
“Charalampius, all of this hath happened because of 
my sins, and I am justly being subjected to this 
torment. But do thou pray to thy God, that I be 
delivered from punishment, and I will glorify His 
name and thine throughout the city, for lam in great 
awe of thy Christ!” 

‘Then the emperor's daughter, Galina by name, 
approached Severus and said to him: “My father, no 
one can oppose God! For He is the hope of the 
Christians and the destroyer of the impious. Believe 
in Him, and He will protect thee and free thee from 
the invisible bonds wherewith thou art now bound. 
He Who hath bound thee is the eternal and omnipo- 
tent God!” And, falling down before the holy martyr, 
the blessed Galina said: “I entreat thee, servant of 
God: pray to the Lord Christ, and by thy supplication 
free my father from these invisible bonds!” And no 
sooner did the holy Charalampius pray than the 
dread threatening of God ceased, and the emperor 
and his official, freed from punishment, stood upon 
the earth and said: “O Master of heaven and Creator 
ofthe earth, have mercy upon me! O'Thou Wholivest 
in heaven, look mercifully upon the earth!” After- 
wards, the emperor, Crispus and the imperial entou- 
rage retired to their chambers in the palace, from 
whence they did not issue forth for three days, 
spending all that time pondering on the wrath of God 
and their recent chastisement by the Lord. 

During this period, Galina, the emperor's daugh- 
ter, had a vision, which she related to the holy 
Charalampius. “It seemed to me,” she said, “that I 


was standing in a lavishly appointed place, when, 
suddenly, I beheld a vast garden and orchard in 
which were planted fragrant trees of every type. In 
the midst of them there was a beautiful vineyard, 
and in that vineyard stood a lofty cedar, at whose 
roots a spring bubbled forth. Near that place stood 
a grim Watchman, who would not permit anyone to 
enter into that garden. Not far off I saw my father 
and Crispus, whom the Watchman of that garden 
was driving away from that place with his fiery 
sword. Then I was seized by great dread, and I could 
only pray that the Watchman would permit me to 
remain there. Then said He to me: ‘Come hither, and 
I shall bear thee into the garden on My shoulders, 
with honor.’ And when I stood beneath the cedar by 
the spring, [heard someone say: To thee and to those 
like theeis this place given!” Lo! thisis the vision that 
appeared to me; and now I beseech thee,” Galina 
concluded, “Tell me: what doth it signify?” Then the 
holy Charalampius said to her: “Thy dream hath the 
following meaning: The abundance of water is the 
gifts of Holy Spirit; the vast garden is paradise; the 
vineyard is the place of rest for the righteous in 
paradise; the fragrant trees are the choirs of the holy 
angels. The lofty cedar embodieth the glory of the 
Cross of Christ; the spring is everlasting life, which 
is imparted through the Cross to the human race. 
And the Watchman who took thee on his shoulders is 
Christ the Lord, Who, leaving the ninety-nine sheep 
behind in the mountains, sought out the lost sheep, 
and, finding it, took it upon His shoulders. Thy 
father and Crispus will be driven out of God’s para- 
dise, for though they now are grateful to God, they 
will soon disobey Him, falling again into the snares 
of the devil.” 

And indeed, shortly after the dread chastisement 
of God, the Emperor Severus again fell into error 
and, forsaking God Whose right arm he had only just 
recognized, he again turned tohis idols. Summoning 
the martyr into his presence, he said to him: “Chara- 
lampius, heed mine advice and worship the gods, and 
thou will not find us ungenerous.” But the saint. 
answered him, saying: “May it never happen that a 
servant of God can be led astray by the words of a 
tyrant! Truly, O emperor, thy words are ill- 
considered and improper.” Then, affronted, Severus 
said: “O foolish man! dost thou consider my words ill- 
considered?” And he ordered that his cheeks be 
pierced through with a fish-hook, and that he be led 
through the city thereby. 

But the emperor's daughter, approaching her 
father, said: “Father, what doest thou? Why art thou 
torturing this righteous man? Wherefore dost thou 
run headlong into the devil's nets and, forsaking 


what is good, dost choose evil in its stead? Why, 
having rejected life, dost thou prefer death? Where- 
fore dost thou rise up with tyrannical rage against 
this servant of Christ? Listen to me, my father, and 
as before thou didst hasten after evil, so now cleave 
unto every good thing; for he who soweth evil will 
reap evil, but he who soweth with blessing will reap 
what is good. Remember the punishment which God 
imposed upon thee when thou wast bound with 
invisible bonds and, hanging suspended in the air, 
didst confess Him to be the true God. But now, 
having been freed of the bonds, thou art denying 
Him. Thus do many of the mighty acknowledge 
God's power when they feel His anger, but quickly 
forget their Lord when delivered from punishment.” 
Yet when Severus heard this, he was not moved in 
the least, but, all the more enraged, he said: “Offer 
sacrifice to the gods, Galina!” “All that thou desirest 
will I do,” she said to him. Then the emperor, 
gladdened, exclaimed: “Let Charalampius be set 
free, since my daughter hath agreed to offer sacrifice 
to the gods!” 

When the holy martyr was led before the em- 
peror, Severus said to him: “Behold, our daughter 
Galina hath abandoned thy religion for ours, and 
now desireth to offer sacrifice to the gods. Come thou 
with her to the temple of our gods, O Charalampius, 
and do what we desire of thee.” Since Charalampius 
made no reply to this, the emperor thought that he 
consented. Meanwhile, Galina went to the temple of 
Zeus and Apollo and said to the priests: “I have come 
in repentance to supplicate the gods whom I have 
offended by converting to Christianity.” To this the 
priests cried aloud: “O great Zeus! O almighty 
‘Apollo! Creator of the heavens and king of all rulers! 
Look upon Galina and, for the sake of the Emperor 
Severus, have mercy upon her!” Then the blessed 
Galina, entering the temple of the idols, called the 
priests to her and asked them: “Which idol should I 
cast down first, that of Zeus, that of Heracles, or that 
of Apollo?” “Nay, Galina,” answered the priests, “do 
not consider doing any such wicked thing! Do not 
insult our benefactors, lest they, offended, destroy 
heaven and break the earth asunder!” But, laying 
hold of the idol of Zeus, Galina said: “If thou arta god, 
why is it that thou hast not perceived that I have 
come to destroy thee?” And thus saying, Galina 
smote the idol a mighty blow, toppling it to the 
ground, where it broke into three pieces. Then she 
laid hold of the idol of Apollo and smashed it in like 
manner, saying: “Do thou also fall to the ground, O 
Satan, thou crooked old man! Behold, thou art but 
dust and rubble!” And thus did she break asunder all 
the idols. 


‘Then the priests, rushing to the Emperor Sev- 
erus, said to him: “O emperor, our hope hath per- 
ished! Now the sun will be darkened and the world 
destroyed, for our gods have died!” Astonished, the 
emperor asked: “What mean these your words?” 
“Galina, thy daughter, hath destroyed our gods,” 
they answered. Then Severus said: “Go and summon 
to me this night fifty sculptors; and when they have 
replaced the idols, set them up in their temples 
again, and let it be known that they have resur- 
rected, just as the Galileans say of their Christ, that 
He hath risen from the dead.” The priests did all of 
this with great haste, and in the morning, presenting 
themselves before the emperor's daughter, they said 
to her: “Go to the temple and look upon our resur- 
rected gods!” “The gods have risen?” asked Galina; 
“Yea, I will goand look upon them!” The priests said: 
“Truly it is a great miracle: dishonored and mocked 
yesterday, they now shine forth with yet greater 
honor and glory!” To this the blessed Galina said: “It 
will be easier for me to destroy new idols than old.” 
And, turning to the idol of Zeus, she said: “O Zeus 
who art risen from the dead, command thee: go thou 
again unto the dead!” And, thus saying, Galina 
again smashed all the idols. Then the priests, filled 
with rage, reported again to the emperor that their 
gods had been destroyed. 

Summoning his daughter to him, Severus said to. 
her: “Why hast thou smashed our gods to pieces?” 
Galina answered: “Ye call them your gods only be- 
cause ye have been deluded by false teachings; they 
are nothing more than matter bereft of soul.” To this 
the emperor cried out: “Offer sacrifice to the gods, 
thou who art no child of mine, but a seed of impiety!” 
But to this the blessed Galina said, as though mock- 
ing her father: “I have already offered them as much 
sacrifice as | am able, but if thou wishest, Ican do the 
same to the rest of thy deities!” Then the enraged 
emperor left his daughter and turned again to the 
torturing of the holy martyr Charalampius, giving 
him over to a certain widow, that she might subject 
him to mockery and ridicule. 

When Charalampius entered the house of this 
widow, he bowed down before one of the pillars 
standing there, and straightway the pillar grew into 
a great tree, covering with its branches the whole 
house of that woman. Seeing this miracle, the widow 
was terrified and said: “Depart from me, O Chara- 
lampius, for am unworthy to receive such a man. I 
believe that thou art either Christ, or an angel, or a 
prophet, or an apostle; and I beseech thee: depart 
from me, for lam not worthy to receive thee under my 
roof!” To this, the holy martyr replied: “Be of good 
cheer, daughter, for thou hast found favor with the 


Lord. Only believe that He is the Lord mighty and 
merciful, and greatly to be praised.” 

‘The following morning, the widow's neighbors, 
seeing the lofty tree thick with foliage, covering her 
house with its shade, said one to another: “What 
miracle is this?” Several answered: “This hath 
happened because Charalampius is staying there: 
that is why the pillar hath become a lofty tree.” And, 
entering the widow’s house, her neighbors found the 
holy one sitting and teaching the widow; and he said 
to her: “Blessed art thou, that thou hast believed on 
Christ! Blessed also art thou, for thy sins have been 
remitted; for the Lord accepteth those who repent.” 
And the people who came in said to him: “Tell us 
truly: art thou Christ?” The holy Charalampius 
answered, saying: “Forgive me, children. I am the 
servant and slave of Christ, and I have done all this 
in His name.” Then the widow boldly lifted up her 
voice and said: “Rejoice, O Charalampius who ever 
shinest with never-waning light! Rejoice, O Chara- 
lampius who art great in grace! Rejoice, O Chara- 
lampius, thou beacon for the whole world!” And as 
she cried out these things, her neighbors believed in 
their heart on Christ and fell on their knees before 
the holy one, openly confessing the Lord. And they 
all received holy baptism. 

‘The following day, the emperor ordered the saint 
brought to his tribunal; but those who had come to 
believe in Christ went to the emperor beforehand 
and told him of the miracle that had been wrought, 
how the pillar had sprouted forth limbs and branches 
and become a great tree. Severus was astonished, 
but Crispus said to him: “O emperor, if thou wilt not 
command this sorcerer to be slain with the sword, 
soon everyone will be deluded by his miracles, and, 
forsaking our gods and us, will follow after him!” 
Then the emperor condemned the saint to decapita- 
tion with the sword. When he heard of this, the 
hieromartyr Charalampius joyously chanted the 
psalm of David: “Of mercy and judgment will I sing 
untoThee, O Lord; I will chant and have understand- 
ingin a blameless path. When wilt Thou come unto 
me?” [Ps. 100: 1-2]. 

Arriving at the place where he was to reach the 
end of his earthly struggle, Saint Charalampius said 
with joy: “I thank Thee, O Lord God, that Thou hast 
been so merciful and compassionate toward me. O 
Lord Jesus my God, Who hast routed the enemy, 
made hell captive and healed the sickness of death, 
remember mein Thy kingdom!” When he had prayed 
thus, the heavens opened, and the Lord Himself 
came down to the martyr, accompanied by a multi- 
tude of the holy angels. A beautiful throne of pearl 
was set up, and the King of glory, sitting upon it, said 


to the holy martyr: “Come, Charalampius who hast 
suffered so much for Me! Ask of Me what thou wilt, 
and I will give it thee!” To this the holy martyr 
answered: “For me, O Lord, is it a great boon that 
thou hast counted me worthy to behold Thine awe- 
some glory. Yet, O Lord, if it pleaseth Thee, render 
glory to Thy name. In the place where my relics rest 
and where my memory will be honored, let there 
never be famine, or contagion, or unseasonable 
winds to destroy crops, but let peace, prosperity and 
an abundance of grain and wine prevail in that place. 
And save, O Lord, the souls of these people. Thou 
‘Thyself knowest that men are flesh and blood; 
wherefore forgive them their sins and grant them an 
abundance of the fruits of the earth, that, filled to 
repletion and rejoicing in their labors, they may 
glorify Thee their God, the Bestower of all good 
things. And let the dew which falleth from heaven be 
for their healing, O Lord my God. Yea, pour down 
‘Thy grace upon them!” And when the saint had 
uttered this supplication, the Lord said: “Let it be 
according to what thou hast asked, My valiant war- 
rior!” Then the Lord ascended to the heavens, 
surrounded by His angels, and the soul of Saint 
Charalampius followed after Him. 

‘The soldiers, returning to the emperor, informed 
him of the glory which had been vouchsafed to the 
martyr, how the Lord had appeared to him, how he 
had reposed before he could be beheaded with the 
sword, and how they had seen his soul ascending on 
high. Severus was greatly astonished by this and fell 
into a great fear. But the blessed Galina, the daugh- 
terof the emperor, begged of him the body of the saint 
and, taking it, wrapped it in clean cloths, embalmed 
it with spices and precious ointments, and, glorifying 
God, laid it in a golden coffin. The emperor was 
afraid to condemn and execute his own daughter, 
seeing that the Lord abode with her; so he left her 
alive, to continue in Christian piety as she desired. 

This great, invincible and unvanquished martyr 
Charalampius, who now intercedes for the whole 
world, suffered on the tenth day of the month of 
February, in the year 202. Standing at the right 
hand of the throne of God, he unceasingly prays for 
us to our Lord Jesus Christ, to Whom be glory and 
dominion, now and ever, and unto the ages of ages. 
Amen. 


Translated from the Russian by the reader Isaac E. Lam- 
bertsen, from The Lives of the Saints in the Russian 
Language, As Set Forth in the Menology of Saint 
Dimitry of Rostov, Vol. VI (February) (Moscow: Synodal 
Press, 1905), pp. 187-202. Copyright © 1990. All rights 
reserved by the translator. 
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EPISTLE OF THE COUNCIL OF BISHOPS 
‘OF THE RUSSIAN OrTHODOX CHURCH OUTSIDE OF RUSSIA 
TO OUR FAITHFUL PASTORS AND BELOVED FLOCK 
MANSONVILLE, QUEBEC, CANADA 
3/16 May 1990 


As God willed, in 1920. portion of the one Church 
of Russia found itself, as a result of the bloody 
Revolution, outside the boundaries of the homeland, 
where thirty-four bishops, headed by Metropolitan 
Anthony of Kiev, founded the Russian Orthodox 
Church Outside of Russia. The flock of our Church 
has been comprised of emigrés from all parts of 
Russia. Thus has our Church existed for seventy 
years. And now many heterodox Christians are 
converting to the Orthodox Faith and joining it. The 
canons of the Church, the decisions of the All-Russia 
Council of 1917-1918, and the 1920 decree of His 
Holiness Patriarch Tikhon form the foundation of 
the portion of the Church of Russia which is abroad. 
Supreme authority belongs to the Council of 
Bishops, who govern the Church independently. But 
this temporary autonomy has not rent apart the 
seamless robe of the Body of Christ. 

‘The Russian pastors and flock abroad have al- 
ways remained a branch unsundered from and spiri- 
tually united with the Mother Church, which has 
been crucified by the minions of Antichrist who have 
risen up against Christ and His Church. Far from 
our homeland, which has been cut off from us by the 
Iron Curtain, we have lived through the greatness of 
the martyrs’ struggle of the faithful children of the 
Church, and have experienced the tribulations of the 
Mother Church as her own, rejoicing in her joys and 
fervently praying for those who suffer in our native 
land. 

In defense of the persecuted, Metropolitan An- 
thony, the First Hierarch of our Church, constantly 
appealed to the primates of the autocephalous 
Churches, to the governments of Christian nations, 
asking for moral help at each new blow directed 
against the Church: the imprisonment of Patriarch 
‘Tikhon, the danger of the false council of the Renova- 
tionist Schism, etc. 

Our bishops have been part of the episcopate of 
the Church of Russia, never having separated them- 
selves from it. They commemorated the name of His 
Holiness Patriarch Tikhon at the divine services 
until his repose. Afterwards, they commemorated 
the name of the legitimate locum tenens of the patri- 
archal throne, Metropolitan Peter of Krutitsa, on the 
basis of the decision of the Council of 1917-1918, 
despite the many years he spent in prison, until his 


repose in exile. The head of our Church remained 
and called himself the Metropolitan of Kiev until the 
end of his life. 

One after another, His Holiness the Patriarch, 
and even Metropolitan Sergius, considered us their 
own and wrote to us abroad. 

‘Yet Metropolitan Sergius, while only the deputy 
of the locum tenens, unexpectedly exalted his own 
authority, violated the episcopate’s oneness of mind 
and, contrary to the opinions of the overwhelming 
majority of the hierarchs and without consulting 
with them, issued his own declaration on the unity of 
the interests of the Church and the atheist govern- 
ment. The senior hierarchs, Metropolitans Peter 
and Cyril of Kazan’, condemned this act and severed 
communion with Metropolitan Sergius. 

The portion of the Church of Russia abroad fol- 
lowed their example. The Council of Bishops, in their 
encyclical dated 9 September 1927, declared: “The 
free portion of the Church of Russia is terminating 
administrative relations with the ecclesiastical 
administration in Moscow [i.e., with Metropolitan 
Sergius and his synod], in view of the fact that 
normal relations with it are impossible and because 
of its enslavement by the atheist regime, which is 
depriving it of freedom to act according to its own 
will, and of freedom to govern the Church in accor- 
dance with the canons.” 

‘Thus, it was Metropolitan Sergius who created 
the schism within the episcopate of the Church of 
Russia. Some (the majority) trod the path of martyr- 
dom; others chose that of a forced compromise. 

Within months of the regime’s legalization of the 
ecclesiastical administration, unexampled reprisals 
were directed against the majority of the bishops, 
who disagreed with Metropolitan Sergius. Auda- 
ciously, without having any right to do so, Metropoli- 
tan Sergius retired the inflexible ones, personally 
suspending them from serving the divine services, 
thus giving the authorities grounds for bringing 
them to trial, imprisoning them in jails and camps, 
and exiling them, where they died as martyrs for 
Him Who loved them. 

This vendetta against the episcopate brought it 
nearly to the point of total annihilation. Metropoli- 
tan Sergius had to create a hierarchy anew. Those 
bishops who managed to escape the devastation 


went into the catacombs, ic., led an illegal existence. 

Unvanquished catacomb Christians who totally 
repudiate the contemporary Patriarchate of 
Moscow, despite terrible and pitiless persecutions, 
exist in great numbers, by God’s mercy, even in our 
times, though, alas, they have no single hierarchy. 

The free portion of the Church of Russia hi 
remained spiritually, and with regard to grace, with 
the martyrs and confessors, glorifying their struggle 
and seeing therein the glory and triumph of the 
Church during the dark and bloody days of her 
devastation. 

Carefully preserving the memory of the martyrs 
and desiring to emulate their struggle (in the not 
always easy conditions of life abroad), the Council of 
Bishops, conscious of its duty before the Mother 
Church, and supported by the clergy and the faithful 
in Russia, did what could not be done in the 
homeland: it glorified all the new martyrs and new 
confessors as saints, entrusting the fate of the 
Church and Russia to their prayers. 

By the act of canonization, the Council of Bishops 
bore witness to our real and unbroken bond in prayer 
with them in the one Church of Russia. 

With fear and trembling, and aware of our own 
unworthiness, we consider ourselves their kinsmen 
in Christ Jesus. 

We are striving to preserve outside Russia that 
for which they received the crowns of martyrdom. 
And only the renunciation of the martyrs can place 
us outside the Church of Russia. May God forbid! 

Now, when the carefully erected Iron Curtain is 
beginning tocrumble, we have the possibility tomeet 
with and have direct fellowship with our brethren 
and sisters in the homeland, and to rejoice in their 
steadfastness and firmness in the Faith and in love 
for Christ. The grace of God strengthens them and 
puts the ungodly to shame. 

We believe and confess that in those churches of 
the Patriarchate of Moscow where the priest fer- 
vently believes and sincerely prays, showing himself 
not only a “minister of the cult”, but also a good 
shepherd who loves his sheep, who approach him 
with faith, the grace of salvation is accessible in the 
mysteries. Such churches are few in number on the 
immense territory of the Russian land. 

‘The churches of the catacomb Christians, our 
brethren, in which the divine services are celebrated 
by priests who have preserved canonical succession 
from those who received the crown of martyrdom, the 
true archpastors of the Church, are even fewer in 
number and inaccessible to the vast mass of 
believers. 

This is why priests and believers from Russia are 


appealing to us to cover them with our omophorion, 
to impart grace to them. Our pastoral conscience 
tells us that we not only can, but we must help them, 
investigating in each case the reasons which impel 
them to turn to us. However, we are approaching 
this our new ministry with great caution, trusting in 
the help of God, for what is impossible for man is 
possible for God. We still do not know how far the 
Soviet regime has become democratic, and to what 
extent perestroika is real. 

For our part, we are ready to extend our hand to 
those in need of our help, if God so blesses. 

Will we be creating a schism within the Church 
by doing this, as some who do not understand the 
Church’s life of grace think and say? They obviously 
have forgotten or do not know that the schism within 
the Church of Russia was caused sixty-three years 
ago by Metropolitan Sergius and his followers. 

The Patriarchate of Moscow has not overcome 
the terrible consequences of the declaration, having 
lost the inner freedom of the Church by flagrantly 
violating Canon 30 of the Holy Apostles, and it 
stands resolutely and irrevocably on the path of 
destruction, even now when all levels of society are 
freeing themselves from the sins, falsehood and 
hypocrisy of the past decades. 

In due course, former renovationists have en- 
tered the ecclesiastical administration of the Patri- 
archate of Moscow, and they have introduced mod- 
ernism and a passion for ecumenism. 

‘The following question lies before us: Can the 
hierarchy of the Russian Orthodox Church Outside 
of Russia have its own bishops in Russia, on Russian 
territory? We think and believe that it not only can 
but must. The land of Russia is not the territory of 
another autocephalous Church for Russian bishops. 
‘The territory of Russia is vast, and in it there are 
millions of believers who remain without priests, 
without the nourishment of grace. We are receiving 
agreat many letters from believers whoare suffering 
from lack of spiritual food, in which they beg us to 
provide them with priests. Like poor beggars, they 
beseech us to give them spiritual bread. Can we then 
place in their outstretched hands the stone of indif- 
ference? Let it not be so! It is our duty to do 
everything possible to satisfy their spiritual hunger. 

The Patriarchate of Moscow obviously cannot do 
this, and therefore has no right to hinder us. 

No one knows what still awaits our homeland, 
what changes will occur in her life even in the near 
future. While there is a crack open, possibly only 
temporarily, we must take advantage of it. The rest 
is in God’s hands; for our God is the God Who works 
wonders. May His holy will be done! 


3 {continued next page) 


The foregoing Epistle was signed by: 


+Metropolitan Vitaly, President of the Council of 
Bishops 

+Archbishop Anthony of Los Angeles and South- 
ern California 

+Archbishop Anthony of Geneva and Western 
Europe 

+Archbishop Anthony of Western America and 
San Francisco 

+Archbishop Paul of Sydney, Australia and New 
Zealand 

+Archbishop Laurus of Syracuse and Holy Trinity 

+Bishop Alypius of Chicago 

+Bishop Mark of Berlin and Germany 

+Bishop Lazarus [of the Catacombs] 

+Bishop Hilarion of Manhattan 

+Bishop Constantine 


And deliberations become fact... 

Evenas this issue goes to press, the tide of events 
sweeps over the world and the Church far more 
rapidly than anyone could have imagined in his 
wildest dreams a few months ago. As noted in a 
previous issue of Living Orthodoxy and apparent 
from the preceding signatures, there is now num- 
bered amongst our hierarchs, openly and by name, 
‘one of the catacomb bishops who are the true inheri- 
tors on Russian soil of the Church's life. In this 
country, there are growing numbers of those whose 
martyric witness has held forth in Russia through 
these many decades, and who now come to a well- 
deserved rest in their latter years in more friendly 
company. 

‘Two of our own bishops have entered Russia, 
there to joyfully celebrate the Holy Mysteries with 
some of our brethren, and to listen to and seek out 
others of those who so thirst for the genuine fellow- 
ship of the Church. 

So much for insane rumors of “compromise” with 
the Patriarchate of Moscow. Were we able to supply 
the desperately needed clergy, it would be reason- 
able to expect that in due course those in Russia who 
seek to preserve themselves in the true Faith would 
turn away en masse from a hierarchy all but abso- 
lutely compromised by six and a half decades... a 
lifetime, several generations... of subservience to an 
atheist state and its organs of control. Indeed, if the 
events in Suzdal reported in the following article 
from Moscow News are any indicator, the process has 
already begun. Unconfirmed reports filtering back 
from the Suzdal region indicate that some 5,000 of 
the faithful flocked to hierarchical services recently 
celebrated by our bishops in the parish there. 
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A Suzpat Parisi 

“Quits THE Russtay OrtHopox CxuRcH” 

says the headline... quite inaccurately, of course. 
But the article, over the signature of Zoya Krakhmal- 
nikova, continues with what from other sources we 
believe to be an accurate account [some minor editing 
has been done to remove a few curiosities in the use of 
English: 

“Are you a member of the clerical church?” 

‘This odd question put by the judge did not bode 
well. The judge acted as if he were the prosecutor. 
He dutifully added to the sentence the indictment 
compiled by a KGB investigator and sent me to 
prison for six years under Article 70. 

This was in 1983. I was tried for propagation of 
the Christian Orthodox faith, for the compilation of 
Christian reader (“Nadezda”, or Hope) published in 
the West with the blessing of Archbishop Antony of 
Geneva and Western Europe. 

Did my judge realize that the word “clerical” 
means “of the church” and that he was asking an 
absurd question? Most probably his acute class 
consciousness and militant atheism were at fault: 
my judge was sure that there were only two churches 
in the whole wide world: the bad “clerical” one on the 
far side of the Iron Curtain, and his own Soviet 
church which had nothing to do with the “clerical” 
one. 

An inevitable event took place in a small Russian 
city in April. Archimandrite Valentin (Rusantsev), 
dean of the Tsar Constantine Church in the city of 
Suzdal, with two priests, a deacon and his parishion- 
ers, asked Metropolitan Vitaly, Chief Hierarch of the 
Russian Church Abroad, to accept them into his fold. 
Some readers may wonder what that means. 

Four months before, a religious drama was 
played out in Suzdal. It became known not only to 
local residents but also to millions of viewers who 
watched the Leningrad TV programme “The Fifth 
Wheel”. They witnessed a show of crude arbitrari- 
ness on the part of church and lay officials, who acted 
in concert, paradoxical as it may seem. 

Arbitrariness has been a part of daily life for 
Orthodox Christians in this country since the noto- 
rious 1927 Declaration of Metropolitan Sergiy 
(Stragorodsky). He became the first “nomenklatura 
patriarch” of all Russia. From then on, all patriarchs 
and bishops had to be endorsed by Party and state 
officials whose job it was to keep tabs on the Church. 
This unprecedented situation put Russian Orthodox 
Church hierarchs in the position of grossly violating 
the canons. The absence of a normal church court to 
hear such cases led to serious violations of Church 
law. [more next page] 


This bitter crisis in the Russian Orthodox 
Church warped the principles of the Church and 
people’s morals. Our Church faces a new test as it is 
going to elect a new patriarch. Who will steer the 
ship of the Russian Orthodox Church so burdened 
with obsequiousness and political intrigues? [This 
question has of course since been answered, with the 
election of Alexy, well known for his “devout ecumen- 
ism” which has given rise to his beginning his tenure 
with an extensive condemnation of the Russian 
Orthodox Church Outside of Russia. His election 
may indeed have been “free”, as the secular press to 
exultantly proclaims... butitis the freedom ofaslave 
elected by slaves: he and every one of those who 
elected him have attained their offices only by the 
consent, if not placement, of an atheist state — ed. | 

Archimandrite Valentin, who has served the 
Church for over 30 years and been decorated many 
times by the Church, has dared to break the prin- 
ciples of its totalitarianism and conformism. He has 
refused to inform the authorities about the foreign 
visitors he received in the church as its dean. Fr. 
Valentin’s superior, Archbishop Valentin 
(Mishchuk) regarded this as a breach of clerical 
discipline, and refused to give his blessing to the 
dean who planned torun for the City Council. When 
the dean was finally elected deputy, he decided to 
punish him and his parishioners by exiling him toa 
different parish. Did the officials of the Moscow 
Patriarchate regard glasnost and perestroika so 
seriously as to force the people of Suzdal to defy the 
cruel totalitarian principles obtaining in the Rus- 
sian Orthodox Church, and to refuse entry to the 
church of the priest sent to replace Archimandrite 
Valentin, and to go on to Vladimir and Moscow to 
seek a resolution to the issue? 

The Moscow Patriarchate officials feared the 
Suzdal delegates and refused to talk to them. Arch- 
bishop Valentin (Mishchuk), who saw the delegates 
who picketed St. Vladimir Church for eight hours, 
called them “rabble” and hid himself away. 

Many letters and cables in support of Archiman- 
drite Valentin were sent to addresses all over the 
world. Some were signed by thousands of people. 
One letter was signed by well-known cultural per- 
sonalities and published in Moscow News #7. 

Both Archbishop Valentin and the Holy Synod 
were implacable. They summoned Archimandrite 
Valentin to the Synod and insisted that he leave his 
parish and censure his parishioners, and that he be 
a minister in some other church and then hopefully 
become a bishop. That is when Archimandrite 
Valentin turned to the Chief Hierarch of the Russian 
Orthodox Church Abroad to restore justice and the 
truth. The Holy Synod proscribed Archimandrite 
Valentin from ministering. But it was too late, 
because he, his priests, deacon and his parishioners 
in Suzdal had been taken into the fold of the Russian 
Orthodox Church Abroad. 


But why should the Moscow Patriarchate be so 
angered by the decision taken by the people of 
Suzdal, and what does it have in store for them and 
their priests? Do members of the Holy Synod, like 
the man who was my judge, think that there are only 
two churches in the whole wide world, the bad 
“clerical” church, and the good Soviet church? Don’t 
members of the Synod know that the Russian Ortho- 
dox Church Abroad is part of the Russian Orthodox 
Church in Russia? That borders between states, 
ideological doctrines and systems cannot cause divi- 
sion and splits between parts of the same Church 
which is one in spirit, faith and dogmas? Our 
episcopate knows that Metropolitan Sergiy 
(Stragorodsky) violated all Church norms in 1927 
when, on orders from the Stalinist apparat, he ex- 
pelled all the Russian bishops who together with 
their many parishioners ended up in other countries 
during and after the Revolution. 

The Holy Synod knows about this and is seeking 
reconciliation and harmony with the free part of the 
Russian Orthodox Church [no more, apparently, if 
ever—ed.], Recently, Moskousky Tserkouny Vestnik 
wrote about the Russian Orthodox Church Abroad: 
“The salutary changes alter the old stereotypes 
while peace and harmony gradually edge out enmity 
and mistrust” [No. 7; March 1990]. 

So why debar Archimandrite Valentin from 
ministering? Is arrogance still dearer than peace 
and harmony? How many of its children did the 
Orthodox Church lose over intrigues and false evi- 
dence of its hierarchs? How many Orthodox Chris- 
tians joined the Protestant church, unable to bear 
any longer the politicization of the Church and the 
“selection” of bishops for it! 

Glasnost has revealed many secrets, andifit is to 
stay, glasnost would expose all the lies that tri- 
umphed yesterday, and today are still being held up 
as truth. Stalinism’s reign was based on lies and 
slavery, and it instilled fear in all spheres of our life, 
including the Church. However, “Any plant that is 
not of my heavenly Father's planting will be rooted 
up” [Matt 15:13]. The nomenklatura (party elite) 
hierarchy planted by Stalinism and cultivated dur- 
ing the Brezhnev era has time today to repent before 
the nation, There’s time today; it may not be there 
tomorrow. And then it will have quit the stage of 
history. The longer it insists on its ambitions, the 
farther the Church would retreat from it. ‘The 
process is inevitable. For this reason the drama in 
Suzdal catches the attention of millions of Orthodox 
Christians. The time of glasnost is here, so that we 
can discover the truth and be in its service. (Moscow 
News #20, for 27 May-3 June 1990] 


And we... we must wait and pray... and tend to 
the living out and propagation of the Faith in this, 
our own vineyard, which the Lord has given into our 
hands. 


made me a recipient of Thy blessing and 
gife for Thou, O Master, didse say: Be 
fruteful and muletply, and replenish che 
earch. I thank Thee and pray: Bless chis 
frutc of my body char was given co me by 


Thee. Favor te and animare te by Thy 


Doly Spirte, Lec tc grow a and 
pure body, wich well-formed Umbs. 
Sanetify his body; mind, heart and vicale, 
and grant chis infane which ts co be born 
an intelligene soul; establish him in the 
fear of Thee. 

A faichful angel, a guardian of soul 
and body do Thou wouchsafe him. Protect. 
keep, strengthen and shelzer the child tn 
my womb uncil che hour of hie birch, Bur 
conceal him not in his mother's womb: for 
Thy hands fashioned hiny Thou gavesr 
him Life and healch. 

O Lord Jesus Chrisc. inco Thine 
almighey and pazernal hands do |entruse 
my child. Place him upon che hand of 
Thy grace, and through Thy Dely Spirte 
sanctify and renew him unre Life ever 
Laseing char he may be a communicant of 


Thy heavenly kingdom. Amen. 


Thine hands. And when mine hour and 
Time te come, deliver me by Thy grace. 
Look with compasstonare eye and deliver 
me, Thine handmaiden, from pain, Lighten 
mine tnfirmicy in che time of my cravail, 


sorrow: help me, for 1 am helpless. 
Incercede thou, and pray Thy Son, Chrise 
our Ged thar De Ughren for me this 
season while lam with child and char De 
case the burden of heaviness of this 


ing upon the child co whom Iam giving 
Birth. For I know no other help save thee, 
no other save thee, O Mother of 
God, thar will guard and protect me and 
my child. For by chine tncercesston and 
help, we send 

and 
thankegtving 
for all 
things unro 
the One God 
te Trintry, 
the Creazor 
of all, now 
and ever. 


and unto the 
ages of ages. 
Amen. 


THE LIFE OF OUR VENERABLE FATHER THEODOSIUS OF TOT’MA 
‘Wuose Memory THE Hoty CHURCH CELEBRATES ON THE 28TH OF JANUARY 


The venerable Theodosius was born in the first 
decades of the 16th century, in the city of Vologda, to 
the pious Sumorin family. His father, Julian, reared 
his son in the fear of God and had him taught to read 
and write. Literacy gave the boy access to the 
spiritually beneficial books of the Church and very 
early instilled in him the thought of dedicating his 
life to God in the ranks of the monastics. 

At that time there were a great many monaster- 
ies in the region surrounding Vologda, and the pious 
youth would have encountered no difficulty in find- 
ing a place in which to give himself over to the 
struggles of asceticism. Yet Theodosius remained in 
his parents’ home until he reached his majority, and 
then, submitting to their will, he entered into matri- 
mony. This marriage was blessed with issue, a 
daughter called Marina, who in time married a 
citizen of Vologda. Theodosius’ marriage and his 
love for his wife and daughter did not impede his 
growth in the spiritual life. Attending church dili- 
gently, it was his wont to immerse himself in prayer 
with all his heart; and for this reason he avoided 
standing with the crowd, but would withdraw to 
some corner of the church or stand behind a pillar. 
Thus enabled to concentrate more intently, he took 
into his heart the divine words he heard in church 
and pondered their meaning. Especially moved was 
he by the words of the Lord: “He that loveth father or 
mother more than Me, is not worthy of me; and he 
that loveth son or daughter more than Me, is not 
worthy of Me. And he that taketh not his cross and 
followeth after Me, is not worthy of Me” [Mt. 10: 37- 
38]. While submitting to the will of his parents and 
living in conjugal union with his spouse in the midst 
of the world, Theodosius still hoped to attain the 
heights of moral perfection, but the words of the 
Gospel forced him to ask himself whether his innate 
and natural attachment to those he loved most was 
compatible with true love for God. So troubled did he 
become in considering this problem and trying to 
resolve it, that he often shed tears as he prayed. It 
is not difficult to understand the decision he arrived 
at as soon as the bonds which attached him to the 
world began to fall away. First, both of Theodosius’ 
parents reposed; then his wife departed this world 
also, leaving him their daughter, Marina, and her 
property as a bequest. Theodosius then asked his kin 
to take Marina and care for her, and to oversee her 
inheritance. 

When his vexing doubts were thus allayed, Theo- 
dosius withdrew from the world and went to the 
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nearby Monastery of the Savior, known as the Prilut- 
sky Monastery, about two miles from Vologda. There 
he besought the abbot to give him the monastic 
tonsure. The abbot of the Prilutsky Monastery was 
well acquainted with Theodosius’ piety and con- 
sented to fulfil his request: without subjecting him to 
the usual period of testing, he tonsured him a monk 
and entrusted his spiritual development to an expe- 
rienced elder, in obedience to whom the new monk 
then wholeheartedly placed himself. On the latter's 
instruction, he undertook each of the monastery’s 
onerous duties in turn: he chopped firewood, fetched 
water, milled flour, baked bread and worked in the 
kitchen, carrying out every task with diligence and 
love, intent upon serving each of the brethren. He 
strove to be the first in church for the divine services, 
and never omitted any portion of his rule of prayer. 
For nourishment he ate bread and drank water, but 
in moderation. Setting the founder of the monastery, 
the venerable Demetrius (one of the disciples of 
Saint Sergius of Radonezh), as his model, Theodo- 
sius would go to his grave every day and pray with 
tears, begging the saint that he [Theodosius] might 
receive the power to emulate the ancient ascetic. 

It is not known how long the venerable one stayed 
in the Monastery of the Savior. But eventually he 
was sent by his abbot to Tot'ma, on a gulf ofthe White 
Sea, to oversee the monastery’s salt-works. After 
praying fervently at the grave of Saint Demetrius 
and receiving the blessing of the abbot, the venerable 
‘Theodosius travelled to Tot’ma and eagerly under- 
took the task entrusted to him. Such were the profits 
earned under his administration that they sur- 
passed any that the Prilutsky Monastery had previ- 
ously received. One of the saint's contemporaries, 
who set down his biography, notes that Theodosius 
was even-tempered, meek, merciful and virtuous 
toward all, especially the workmen who labored at 
the salt-pans, Indeed, they looked upon him as a 
father and benefactor, ever ready to help them, and 
came to regard him as an angel of God. 

‘Yet while fulfilling his monastic obedience amid 
vexation and vainglory, the venerable Theodosius 
desired solitude, and thus, with greater and greater 
frequency, he entertained the thought either of re- 
turning to the Monastery of the Savior, or establish- 
ing a monastery there, in Tot'ma. At that time, the 
inhabitants of the old trading post moved more than 
a mile away from the salt-works, to the bank of the 
River Sukhona, where the city of Tot'ma now stands, 
and with their removal the noise and tumult of life 


grew less distracting. Thus, the construction of a 
monastery could begin. Furthermore, there was a 
need for the monastery in those parts, for there was 
none nearby. The venerable one began to search in 
the mountains and forests near the city fora suitable 
place, and though there were many spots which 
seemed promising, he decided that it would be best to 
construct the monastery on an elevated area wa- 
tered by the two rivers Kovda and Pesya-denga and 
surrounded by high, densely wooded hills. The site 
belonged to a certain widow named Maria Grigo- 
rievna Istominskaya. The saint went to this widow 
and asked her to donate the land so that a monastery 
might be erected upon it, and she joyfully conveyed 
title to it by a special deed of gift, which was long 
treasured by the community. 

Theodosius then journeyed to the Prilutsky 
Monastery and asked the abbot to release him from 
his oversight of the salt-works and to bless him to 
found a new monastery on the site he had chosen. 
‘Abbot Arsenius, who then governed the Prilutsky 
Monastery, placed no obstacle in the way of this 
pious intention, and, having given him spiritually 
profitable instruction, sent him on his way with 
prayer and blessings. 

‘Theodosius returned to Tot'ma, erected across at 
the site, and offered up ardent prayer, begging God 
to bless the work he was commencing. Having 
fortified himself with prayer, he began by arranging 
living-quarters for himself. First a hut of brush- 
‘wood, then a dug-out to protect him from the winter's 
cold, and finally wooden cabins were constructed by 
the venerable one’s own labors. When the inhabi- 
tants of Tot’ma and its environs, who had come to 
know and love Theodosius when he was sent to 
oversee the salt-works, learned that he was settling 
between the rivers Kovda and Pesya-denga, and that 
he intended to found a monastery there, they went to 
him to express their spiritual joy and brought him all 
of life’s necessities. Their zeal for his endeavor 
reached such a pitch that several of them transferred 
to the future monastery their own shares in the salt- 
works, neighboring fields and meadows, and various 
valuable properties. Seeing the people's zeal, Theo- 
dosius asked them to write a petition to the tsar for 
permission to erect a monastery. The petition was 
indeed written, reading, in part: “There is not mon- 
astery in Tot’ma, or in the entire Tot'ma region, and 
ifanyone in his old age or at the point of death might 
desire to receive the tonsure, there is no place where 
this might be done. The elder Theodosius Sumorin 
desireth to erect a church for them in Tot’ma, and to 
construct a monastery...” The people of Tot’ma thus 
petitioned Tsar Ivan Vasilievich to fulfill their 
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desire. The venerable one was dispatched to Moscow 
with the petition, and meeting with Tsar Ivan IV and 
‘Metropolitan Macarius on the 20th of February, 
1854, he received a charter, whereby the sovereign 
gave his permission for the construction of a monas- 
tery at the site chosen and exempted the future 
community from the legal jurisdiction of the Tot’ma 
civil authorities. For his part, Metropolitan Macar- 
ius ordered Archbishop Nicander of Rostov to issue a 
charter for the construction of a church and to pro- 
vide him with everything necessary for its consecra- 
tion. On the return journey, Theodosius did not fail 
to do homage before the grave of the venerable 
Demetrius in the Prilutsky Monastery, from whose 
abbot he received as a blessing an icon of the Mother 
of God, which has been known down to modern times 
as the wonder-working Sumorin Icon. 

On his return to Tot’ma, the venerable one 
immediately set about building the monastery, and 
in the course of a year, with the help of the neighbor- 
ing populace, he completed a wooden church dedi- 
cated to the Transfiguration of the Lord, the refec- 
tory, cells for the brethren, and other buildings 
essential for the common monastic life. The monas- 
tery was soon filled with monks. That the monks not 
remain in idleness and the monastery suffer not 
want of anything needful, the careful steward saw 
that a mill was purchased on the Pesya-denga River 
and a meadow on the opposite bank, likewise a barn 
and a granary; and in 1555, a royal charter was 
obtained establishing the monastery’s ownership of 
the Tot’ma salt-works and for the tax-free sale of the 
salt produced there. 

‘The economic management of the venerable 
‘Theodosius and his tireless industry moved the 
bishop of Rostov to entrust to him the task of restor- 
ing the half-ruined Efremov Hermitage, which was 
located in the wetlands bordering the river Rizha, in 
the Tot’ma region. Theodosius restored the hermit- 
age and saw that it was populated with monastics. 

Yet the holy one did not occupy himself solely 
with the monastery’s finances. In prayer orin labor, 
he was ever a true model for the brethren. It is 
noteworthy that the venerable one, who had received 
a good education and loved toread, continually urged 
the brethren toward spiritual enlightenment. For 
this purpose he collected in his monastery not only 
liturgical books, but other books as well, primarily 
the writings of the fathers of the Church and antholo- 
gies of extracts from the works of patristic authors 
such as Ephraim the Syrian, John Chrysostom and 
others. Despite being the founder and head of two 
monastic communities, respected and loved by all, in 
his modesty Theodosius resolved not to accept 


priestly ordination and remained an ordinary 
schema-monk until his repose. This same personal 
modesty or true humility were the reason that noone 
ever knew of his secret ascetic feats: the chains and 
hairshirt he began to wear next to his body as soon as. 
he was made abbot of the monastery. 

‘The venerable one lived for fifteen years in the 
monastery he founded at Tot’ma. Foreseeing that he 
would soon die, he called the brethren together and 
ordered them to witness his spiritual testament, 
concerning how the monastery was to be governed 
after his death. This document also survived to 
modern times. In it the humble faith of the ascetic is 
all the more instructive, in that during his lifetime 
all his undertakings succeeded so well. The neces- 
sity of the Church's prayer for the departed, whether 
or not they were righteous during life, is set forth in 
the testament with all emphasis. Designating sums 
of money to be set aside for the commemoration of his 
family, and for himself “ten roubles to the Prilutsky 
Monastery of the Savior, and fifty kopeks to the 
altars in Tot’ma for the whole forty-day period”, the 
dying man admonished those whom he would leave 
behind to commemorate the testator and his family, 
that they who prayed might themselves receive for- 
giveness from God. The testament was set down on 
19 December 1567, when the venerable one was still 
able tostand. But after the Christmas festivities had 
passed, he ceased entirely to leave his cell. Then the 
ascetic again summoned the brethren and, inform- 
ing them that his departure from this life was 
imminent, he gave them his last testament, blessed 
them and bade farewell to all, like a loving father 
embracing and kissing each one, asking them to 
forgive and pray for him. On 28 January 1568, the 
elder, fully conscious, received communion of the 
Holy Mysteries, and reposed with prayer on his lips, 
falling as though into a deep sleep. When the 
brethren, following custom, approached to wash the 
body of the departed, they were amazed to find that, 
under the saint’s clothing, he was wearing a hair- 
shirt and heavy chains, which cut into his body. No 
one had previously suspected this; no one had no- 
ticed even the slightest hint of pain or exhaustion on 
his face. 

‘The precious body of the venerable Theodosius 
was buried with great honor and many tears in the 
monastery he had founded. Over his grave a stone 
monument was erected, bearing a fitting inscription 

Since while he was still alive the venerable 
‘Theodosius had personally asked, and in his spiri- 
tual testament admonished, the brethren to com- 
memorate him in their prayers, after his repose the 
monks, and with them those who honored the 
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departed, were careful to have panikhidas {memo- 
rial services] served for him. It became the custom 
for all wanderers and pilgrims who visited the 
monastery to pray for the repose of its founder. And 
the universal respect for the departed and the 
memory of his God-pleasing life and labors prompted 
many to ask the saint’s prayerful aid before God. 
‘And in accordance with the faith of those who 
prayed, through the intercession of the venerable 
‘Theodosius a torrent of wondrous signs and healings 
has flowed continually from his grave. Thus, in 1606, 
thirty-eight years after the repose of the saint, while 
there were those still alive in the monastery and the 
city of Tot’ma who had known the holy one person- 
ally, amaiden named Irene, the daughter of acertain 
resident of Tot'ma, who had lain paralyzed on her 
bed for a year and a half, had a vision one night, in 
which she beheld a monk holding an icon of the 
Mother of God in his hands, who ordered her to go to 
the monastery and have a service of supplication 
{moleben] chanted to the Savior and the Mother of 
God; and he promised that she would be healed of her 
infirmity. When this was done, the sick girl rose up, 
her health restored, as though she had never been ill. 
By her description of the appearance of the monk 
who had appeared to her, the monks of Tot’'ma 
Monastery realized that she had seen Theodosius. 
When word of the miraculous healing of the 
paralytic spread throughout the countryside, a cer- 
tain woman from the village of Fetino brought to the 
monastery her daughter, Justina, who had been 
blind for many years, and asked that a moleben be 
chanted to the Savior and the Theotokos. When the 
moleben ended, the blind girl approached the tomb of 
the saint, and mother and daughter both asked the 
abbot’s permission to remain in the church through- 
out the night, to pray. As dawn was approaching, 
while both were still praying with tears by the tomb 
of the venerable one, they heard a noise so extraor- 
dinary that they fell to the ground and lay as though 
dead. Justina’s mother was the first to regain con- 
sciousness, and heard someone speaking beyond the 
church’s wall. Rising, she went to the window and 
saw two monks walking to church and conversing: 
“Whither goest thou, brother, and what art thou 
carrying?” one asked the other. “I am going to 
church, and am carrying sanctified water with which 
to wash the eyes of the blind Justina.” “A goodly 
deed!” Both women then fell down before the tomb, 
praying ardently. Justina heard chanting and felt 
that she was being sprinkled with water and her eyes 
were being rubbed with a sponge and the covering of 
the tomb; and she heard someone moving near her, 
but saw nothing. Yet when the chanting and 


movement ceased, she recovered her sight. At day- 
break, the church was opened, and the abbot and the 
brethren entered. The women concealed nothing of 
what had happened during the night, and all glori- 
fied God and his wonder-worker, the venerable 
‘Theodosius. 

Soon afterward, a peasant by the name of Cor- 
nelius was carried into the monastery. For three 
years he had been suffering from a grievous spiritual 
ailment. Beset by the paroxysms of his illness, he 
made repeated attempts to commit suicide and thus 
end his misery. Those who brought him asked that 
a moleben be served to the Savior, the Mother of God 
and Saint Theodosius. They brought the sick man to 
the tomb, and he was healed. 

A woman by the name of Tatiana was paralyzed 
to such an extent that she could not move any of the 
limbs or members of her body. They carried her, 
barely alive, to the monastery, brought her into the 
church and laid her next to the tomb of the venerable 
one. With great ardor and copious tears she prayed, 
and suddenly felt herself restored to health. 

Varus, a monk of the Tot’ma Monastery, was long 
unable to rise from his bed because of an illness, and, 
having received no relief from medicines and treat- 
ments, he asked the brethren to carry him to the 
tomb of Saint Theodosius. The brethren carried out 
his desire, and Varus, lying on his bier, began to 
entreat the wonder-worker, weeping the while. 
While he prayed, he suddenly sensed that his health 
was restored. Joyfully he leapt to his feet and began 
to glorify and thank God and His favorite. When they 
heard of this, the abbot and the brethren came to 
church and looked with astonishment upon Varus, 
whom an hour earlier they had had to carry in on a 
bier, more dead than alive. So completely was his 
health restored that they found it difficult toimagine 
that he had ever been ill! 

A noblewoman named Irina Golovacheva, the 
wife of the governor of Tot’ma, became so seriously ill 
that she became insane, tearing her hair, staring at 
those around her with wild and savage looks, and 
muttering unintelligibly. The governor, hearing of 
the miracles wrought by the venerable Theodosius, 
ordered his wife brought to the monastery and 
placed next to the saint’s tomb; and he requested 
that a moleben be performed with the sanctification 
of water. The moleben was served, and the abbot 
made the sign of the Cross over the sick woman and 
sprinkled her with holy water; and Irene came to her 
senses, rose up from her bier, venerated the tomb of 
the holy one, and left, having regained her health 
completely. 

While in Moscow, Gregory Bolonin, a scribe at 
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Tot’ma’s district chancery, fell so ill that he de- 
spaired of his life: day and night he bled so copiously 
from his nose that the flow of blood could not be 
staunched. Preparing himself for death, he made his 
confession and received communion of the Holy 
Mysteries. That very night, the venerable Theodo- 
sius appeared to him in a dream, holding an icon in 
his hands. Waving his hand over the dying man 
thrice, the saint seemed to pour sand upon him, 
saying: “Arise!” When he awoke, Bolonin sensed 
that he had recovered from his illness. 

Gregory Evtikhievich Firsov, a clerk of Tot'ma, 
while in Moscow on business concerning official 
books and registers, fell grievously ill: his whole face 
became covered with sores, from which oozed 
streams of foetid pus. Having tried all the medicines 
and treatments available, but to no avail, Firsov 
remembered the venerable Theodosius, and con- 
ceived the desire to prostrate himself before his 
tomb; yet his illness prevented him from travelling, 
and he had not finished his business in the capital 
Then the venerable one appeared to him in a dream, 
took him in his arms, bore him to his mother’s house 
in Tot'ma, and said to him: “Receive thy son, who is 
healed of his cruel ailment!” The scribe awoke, 
terrified: he could not understand what his vision 
signified. As was his habit, though, he automatically 
touched his afflicted face with his hands. Great was 
his surprise when he failed to find a single sore! 
Indeed, he sensed that complete health and power 
had been restored to his body. Realizing that he had 
been helped by the venerable Theodosius, he rejoiced 
and gave thanks to God for his healing. 

‘There were many other miraculous healings 
brought about through prayer to the venerable one. 
Noting this, Abbot Galaction asked James Popov, an 
iconographer of Tot’ma, to paint an image of the 
saint. In 1626, Popov depicted the face of the vener- 
able Theodosius in accordance with a description 
provided by a certain hundred-year old elder, who 
had known Theodosius early in his life. In 1635, a 
larger image was painted and placed on the saint’s 
tomb, over which a canopy had been erected. In 
1655, on the feast of Holy Theophany, while the 
waters of the nearby river were being sanctified, a 
conflagration was started by a fallen candle. The fire 
was eventually extinguished with difficulty, and all 
were astonished to find that, though the railing 
surrounding the tomb had burned, the canopy, icon 
and coverings over the sepulcher had not been af- 
fected by the fire. This was taken to be a fresh 
indication from on high that the venerable Theodo- 
sius was pleasing to God. The crowds of pilgrims who 
visited the holy places of the Russian North began to 


include the Monastery of the Savior in Tot'ma on 
their itineraries, and those who sought the help of 
heaven through the prayers of the saints of God 
found in that monastery joy, consolation and the 
healing of their illnesses. 

On 17 July 1693, during his journey to 
Archangel’sk, the Emperor Peter I visited Saint 
‘Theodosius’ monastery and had an amber cross 
placed upon the icon of the venerable one which lay 
upon his tomb. In 1729, a liturgical service was 
composed to the venerable Theodosius, tocommemo- 
rate his repose, which has since been celebrated in 
the monastery, in Tot’ma, and throughout the 
surrounding area. 

‘The uncovering of the incorrupt relics of the 
venerable Theodosius served as the occasion for his 
general canonisation. The grave-slab with its in- 
scription which stood over the tomb of the venerable 
‘Theodosius sustained damaged during periodic 
fires. When the number of those who came to pray to 
the saint increased, the shrine was moved into the 
church proper, an image of the venerable one was 
placed on it, and a canopy erected over it. But the 
monastery’s wooden church fell prey to more than 
one fire. By the end of the 18th century, the shrine 
and icon of the saint stood in the winter church, 
dedicated to the Ascension, which had been built in 
1757. With the rebuilding of the churches, the 
moving and shifting of the position of the shrine and 
its image from one church to another, and the attri- 
tion of the monastery’s monastic population, accu- 
rate knowledge on the exact location of the saint's 
grave was lost. 

In 1795, the stone Church of the Ascension was 
dismantled, and during the following year they 
began to excavate two trenches for the foundation for 
anew church of different design. Precautions were 
taken not to disturb the grave of the venerable one 
during the excavation (it was assumed that it was 
located under the spot where the shrine and its icon 
had stood in the old church). But because the ground 
was not firm, the soil of the presumed site of the 
saint’s grave slid into the adjacent trench, and no 
coffin or bones came to light. But when, on Septem- 
ber 2nd, they began to dig a trench on the western 
side of the former church, they found a coffin lying 
perpendicular to the trench; and since it hindered 
any further work, they desired to transfer it to 
another place, as they had done with other coffins 
discovered during the excavation. As they raised the 
coffin with ropes, the coffin’s lid unexpectedly caught 
on something, and the coffin was opened. Looking 
inside, the workers saw a body covered with a 
schema, whose head, hands and whole structure, 
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even the clothing, were untouched by decay. From 
the words sewn into the schema, it was apparent that 
the body was that of the venerable Theodosius 
Sumorin, the founder of the monastery. Israel, the 
monastery’s builder, ordered the coffin and its con- 
tents reinforced with boards on all sides, and had it 
placed in a chapel hastily constructed of wood, which 
he sealed closed; he then informed his spiritual 
superiors of what had transpired. Not long after- 
wards, the coffin and body of the venerable Theodo- 
sius were reburied in the ground; finally, it was 
exhumed and placed in a niche in the wall of the 
Church of the Transfiguration. 

More than two hundred years had passed since 
the burial of the saint. The great number of miracles 
worked through his prayers had long since rendered 
his name holy, which is why a liturgical service was 
celebrated to him as an acknowledged saint. But to 
say that the incorrupt body discovered in 1796 con- 
stituted the genuine relics of the venerable Theodo- 
sius, without careful and painstaking investigation, 
was considered precipitous by the ecclesiastical 
authorities. Therefore, for two years following, the 
faithful were not permitted access to the body which 
had been discovered, but it was thrice subjected to 
inspection by bishops and priests appointed by the 
Most Sacred Synod; and the attestations of miracles 
which took place in the saint’s monastery during 
that period were subjected to strict confirmation. 
Finally, the Most Holy Synod, taking into account 
the three inspections of the relics, the multitudes of 
healings worked by them, the universal love of the 
people for him, which was ever growing, and the holy 
and God-pleasing life of the venerable one, decided to 
declare the incorrupt body found in the Spaso- 
Sumorin Monastery in Tot'ma in 1796, to be the 
actual holy relics of the venerable wonder-worker 
‘Theodosius of Tot'ma, and to establish the celebra- 
tion of his feast as before. 

On 28 September 1798, the Emperor Paul wrote 
of this: “Basing ourselves on the report received by us 
from the Most Holy Synod concerning the manifesta- 
tion of the wonder-working relics of the the vener- 
able Theodosius of Tot'ma, in Tot’ma’s Spaso- 
Sumorin Monastery—relics revealed through grace 
in the healing of the illness of those who have 
recourse to them with faith, we take the manifesta- 
tion of these holy relics to be a token of the excellent 
blessing of the Lord upon our realm; and, sending up 
our fervent entreaty and thanksgiving to this our 
Benefactor in the highest, we entrust to the Most 
Holy Synod the task of announcing this remarkable 
manifestation throughout our realm, in accordance 
with the rites and traditions of the Church and the 


holy fathers.” ‘This announcement was made by 
decrees of the Most Holy Synod, confirmed with the 
‘Synod’s seal on the 30th of September. 

In Tot'ma, as directed by an edict of the Most 
Holy Synod, the wooden chapel was removed from 
above the coffin of the venerable one, but the coffin 
itself was not opened. An image of the venerable 
‘Theodosius was placed on it for veneration. On 
December 28th, Arsenius, the diocesan bishop, ar- 
rived at the monastery, examined the holy relics 
again, and took pains over the construction of a 
cypress-wood shrine, richly adorned, into which, on 
December 31st, the coffin and the incorrupt remains 
ofthe saint were set. The holy one's face was covered 
with aschema, and an opening was left over the right 
hand to facilitate veneration. In Tot'ma, the New 
Year 1799 began with a splendid festival in honor of 
the venerable Theodosius, celebrated in the pres- 
ence of his uncovered relics. Until the lamentable 
Bolshevik Revolution, the relics rested in the 


monastery’s main church, made of stone and dedi- 
cated to the Ascension, where they reposed under an 
arch in the northern side-chapel, which was dedi- 
cated to the saint. 

‘The miraculous healings which began at the 
grave of the venerable Theodosius shortly after his 
death, a great many of which took place during the 
time when his relics were uncovered, continue to this 
day. By the time of the Revolution, hundreds of 
miracles had been recorded in the monastery’s rec- 
ords, and doubtless many others have since been 
wrought through the intercession of the saint. 


Translated from the Russian by the Reader Isaac E. 
Lambertsen, from The Lives of the Saints in the Rus- 
sian Language, As Set Forth in the Menology of Saint 
Dmitry of Rostov, Supplemental Vol. II: The Lives of the 
Russian Saints (Moscow: Synodal Press, 1916), pp. 173- 
184. Copyright © 1990. All rights reserved by the transla- 
tor. 
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SocietyWatcn: 


Pricinc STRATEGIES 


No... this isn’t a commentary or instruction on 
how best to market your wares. Rather, it’s a not 
very startled observation on one of the best indica- 
tors of the values of a society... how it rewards or 
penalizes certain types of behavior. When I was 
younger, it wasn’t uncommon for someone to be told 
“put your money where your mouth is”... and indeed, 
that is not an inappropriate admonition for many 
whose professed piety is not followed up by the 
appropriate responses to the needs of those around 
them. 

But we speak here not of individuals, but of 
societies... and in particular this one in which we 
live, We all know, of course, that there are many 
“acceptable” ways to become quite wealthy in this 
society. One of the best accepted and most reliable, 
perhaps, for those able and willing to endure its 
stresses, lies in the medical profession, Outra- 
geously large incomes are common... and concomi- 
tant responsibility to the poor, the hungry, the aban- 
doned of the earth sadly uncommon. Tragically, all 
too often this already swollen level of income is 
further engorged by the fees of murder-for-hire: the 
wanton destruction of unborn children to whose 
mothers they are too much of a nuisance to be 
allowed to continue their lives. 

It is common for fees for such murders to run to 
several hundred dollars, of which of course the phy- 
sician receives a large share. The time involvement, 
particularly for the physician, is minimal. It is not 
unlikely, then, that aday’s work in murdering babies 
could yield as much income as a month of honest 
laborer’s work... or several years’ income for our 
brethren in such places as Uganda, where the aver- 
age annual family income is $200. Such is the price 
placed upon the murder-for-hire of the ultimately 
defenseless. 

‘What about the cost of saving the lives of threat- 
ened babies? This is not usually so easy to do... the 
mothers who have decided to hire murderers are not 
usually in a very receptive emotional state, under- 
standably. Nevertheless, efforts to blockade access 
to murder clinics have had some limited success in 
saving lives. The proprietors of such establish- 
ments, however, take a dim view of interference with 
their business and interruption of their profits...and 
more often than not have the minions of the law on 
their side (isn’t it usually so when money is at 
stake?). Apart from assorted beatings, arrest and 
mistreatment of the would-be rescuers, more 


recently attempts have been made to recover finan- 
cial “damages” from those who attempt to interrupt. 
the murders. In a recent New York City case, a 
federal judge assessed a fine of $450,000 against 10 
members of Operation Rescue for their efforts... an 
average of $45,000each. That’sa very healthy year's 
income for most people (though not for the class of 
people most intimately involved with the murder of 
babies... the medical professionals). 

Inthe same city a few months later, an organized 
group of homosexuals invaded the Roman Catholic 
Cathedral of St. Patrick during a service, disrupted 
the service, desecrated the alleged Eucharist, and 
committed numerous obscenities both in their per- 
sons and in the signs and objects displayed. The 
incidents were too gross (and too well reported in the 
general media) to admit of any greater detail here. 
This enlightened society imposed upon these dese- 
crators a fine of $100 each. 

Wait... there is more... about turtles. Presuma- 
bly, most of us would agree that it is a bad thing to go 
around killing endangered creatures. We would 
therefore probably not disagree with a panel of 
judges in Florida which recently ruled that a turtle’s 
life begins the moment the egg is laid, since the vast 
majority of turtle eggs deposited are fertile. It seems 
that the fine for poaching in Florida is $100 for each 
creature taken... and the judges ruled that each egg 
was a “unit of marine life”, for which the fine could be 
levied. So the poacher shelled out $108,000 for his 
misbehavior. 

It would certainly be possible to accompany this 
little note with some rather lurid and eye-catching 
graphics... but we will abstain. But let’s take a 
moment to sum up, to put a “price tag” table before 
our eyes (even though it must be rather approximate 
in some cases), to think again about the “values” 
expressed by our society in actions such as these. 
Value of one turtle egg in Florida +$100 
Value of one individual's disruptive and destructive 

behavior at a church service -$100 
Value of one day's work in attempts to save unborn 

infants from death -$45,000 
Value of one contract killing of an unborn infant 
+$400 


The wages of sin is death. 


Uncidents reported in AFA Journal, June 1990; all three 
have been reported as well in sources too numerous to 
detail.) 


THE LIFE OF OUR HOLY FATHER ST. GREGORY V, 
PATRIARCH OF CONSTANTINOPLE 
by Fr. Anthony Gavalas 
[Reprinted from Orthodox Life, Vol. 28, #2 (March-April 1978)} 


Thou wast both a sharer of the ways and a successor 
to the throne of the apostles, O divinely inspired one; 
and thou didst find activity a ladder to the vision of 
God. Wherefore, thou didst rightly divide the word 
of truth, and didst strive for the Faith, even to the 
shedding of thy blood. O Hieromartyr Gregory, 
intercede with Christ God that our souls be saved. 
[Troparion —Tone IV] 


‘Thus does the Holy Orthodox Church honor one 
ofher latter-day saints, for truly the man of whom we 
now speak was a successor to the apostles in more 
than rank and position; he was an imitator of him 
who was an imitator of the One, the godly Paul, who 
in bondage and unto death testified to the freedom 
that comes with the life in Christ. So, too, the holy 
Patriarch Gregory, though in constant danger of his 
life and under continual and ever-mounting 
suspicion on the part of the Sultan because of politi- 
cal tensions within his flock, never ceased to comfort 
and protect the souls entrusted him by the Good 
Shepherd, Whom he strove to imitate in all ways — 
even in the manner of his death at the hands of the 
enemies of God's people. 

Although the subject of this article is the activity 
of St. Gregory as Patriarch of Constantinople, let us 
first review the humble beginnings and the godly life 
of this servant of God before he was exalted, first to 
the apostolic throne of Constantinople, then to his 
place among the glorious martyrs of Christ’s Holy 
Church. 

St. Gregory was born George Angelopoulos in 
Demetsana of Arcadia in the Peloponnesus, in the 
year 1745. He received his primary education in the 
schools of his village, for his father, the shepherd 
John, was in no position tosend him tolarger schools. 

In 1765, when George was twenty, he was able to 
go to Athens where he studied for two years under 
the great teacher Demetrios Vodas, who proved to be 
a great influence on him. In 1767 he sailed to 
Smyrna, where he attended the ecclesiastical school 
of that city, simultaneously working part-time as 
sexton under his uncle, Meletios. He then left for the 
islands, where he became a monk, taking the name 
Gregory. Some say that he was tonsured on Patmos, 
but this is not certain. In any case, he was recalled 
to Smyrna by his fellow Peloponnesian, Metropoli- 
tan Procopios, who ordained him deacon and ele- 
vated him to the rank of archdeacon. While in this 
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position, the learned Gregory published many works 
for the edification of the people of Smyrna, among 
which were an edition of Saint John Chrysostom’s 
Homilies on the Priesthood in simple language, the 
Ethics and Homilies on the Six Days of Creation of St. 
Basil, a collection of interpretations of the weekly 
readings from the Acts and the Epistles of St. Paul, 
and the Order of Services for the Feast of Saint 
Photina the Samaritan Woman, patroness of the 
cathedral of Smyrna. Thereafter, he was ordained to 
the holy priesthood and served as chancellor of the 
Metropolis of Smyrna. 

As a priest he tasted the bitterness of the failure 
of the premature revolt of Orlov’ which brought 
massacre and destruction upon the heads of the 
Peloponnesian, many of whom fled to Smyrna for 
asylum. Always a faithful son and brother, St. 
Gregory was able to bring his father, mother, sisters 
and brothers to Smyrna for safety. Although he was 
not involved in the abortive revolt, he saw the trag- 
edy of failure, and it left a deep impression upon him, 
resulting in that caution which was one of his most 
characteristic traits in his later days as a hierarch. 
He was also a witness to the fearsome massacre of 
Christians in Smyrna, in 1797. 

In 1785 he was consecrated Metropolitan of 
‘Smyrna, succeeding Procopios who had been elected 
Ecumenical Patriarch. His tenure (1785-1797) was 
excellent in all respects. An able administrator, he 
rebuilt the cathedral of Saint Photina, founded many 
new churches, schools and other institutions. He 
was a saintly father to his people and an humble 
man, moved by that genuine humility of Christ 
which characterizes all good bishops. 

Once, when the position that he had taken on a 
certain question led to much dissension in his flock, 
the majestic metropolitan, perceiving that he had 
been wrong, preached in his cathedral on the virtues 


* During the Russo-Turkish War, the Grecks raised ahalf- 
hearted rebellion in favor of Catherine II when the fort and 
harbor of Navarino were captured by Russian forces in 
April of 1770; this, however, was the single success of the 
‘campaign. Greek and Russian forces penetrated the 
interior of the Peloponnesus, but were confronted and 
defeated at Tripolitsa by forces, principally Albanian, 
mustered by the Turkish governor. The rebellion col- 
lapsed, and the reprisals were appallingly severe as the 
Albanians rampaged through the Peloponnesus for ten 
fall years, pillaging and wreaking havoc. 


of concord and peace. Then, wearing his hierarchal 
vestments, he descended his throne and prostrated 
himself before the astonished eyes of his people, 
asking their forgiveness. 

It was such a man who, on May 1, 1797, was 
elected Patriarch of Constantinople for the first of 
three terms. His reign began amid the uneasiness 
that the idealism of the French Revolution and the 
message of Rhigas Pheraios* had caused among the 
Greek people. Times were very uncertain, and the 
Ottoman overlords were suspicious of everyone and 
everything. The patriarchal throne itself was at a 
low ebb of authority due to the frequent changing of 
patriarchs—the result of intrigue among the Greeks 
themselves. 

From the day he became patriarch and through- 
out his tumultuous reign, St. Gregory never ceased 
to concern himself with the internal and external 
order and effectiveness of the patriarchate. 

As regards the internal life of the patriarchal 
household and staff, he established austere rules of 
order in all matters: divine services, fasts, regular 
meetings and agendas for sessions of the synod of 
bishops, as well as other internal business matters. 
He concerned himself with the ethical conduct of the 
clergy of all ranks, and taught the proper way of life 
by his own austere example, for he was a man of 
asceticism, much given to fasting and mental prayer 
in the Orthodox tradition. His contemporaries in- 
form us of these things, adding that such traits 
brought him many enemies, even among his own 
bishops. He was, as his troparion tells us, apostolic 
in his ways, humble, compassionate, firm and totally 
dedicated to Christ’s Church, her tradition, and her 
people, Though an able administrator, his unmerce- 
nary character was such as to be almost naive, and 
at times he would confuse the value of one coin with 
another. 

He rebuilt the patriarchal buildings by public 
subscription and, with the agreement of the Otto- 
man government, established a printing press at the 
patriarchate, the first such press, brought by Patri- 
arch Cyril Lukaris, having been destroyed by 


* Greek national poet and patriot. Asa youth he had killed 
aTurkish official and joined the klephts, bands of violently 
anti-Turkish Greek bandits that inhabited the remote 
mountainous regions of Greece. Having learned French 
and German, he left Greece and set up an illegal printing 
press in Vienna. He planned to return to Greece in 1797 
to distribute nationalistic tracts, but was betrayed to the 
Austrian police, turned over to the Turks, and condemned 
and executed by the Pasha of Belgrade in1798. Hispoems, 
however, touched the conscience of the Greek people, and 
were instrumental in effecting a rebirth of patriotism. 


Jannissaries at Jesuit instigation in 1628. This 
press was necessary to the patriarchate, for though 
it was possible to procure from presses in Europe the 
necessary liturgical, patristic and literary works, the 
texts were oftentimes adulterated with heterodox 
elements. St. Gregory founded patriarchal monas- 
teries, schools and other institutions and supervised 
the strict and austere life required by Orthodox 
tradition in the monastic institutions under his ju- 
risdiction. He also issued many encyclicals dealing 
with the relationship of the throne to her institu- 
tions, her people, the Ottoman government, and 
Christians among themselves, always following the 
holy canons and pronouncements of ecumenical and 
local synods with exactness. 

Of equal importance was his activity as 
ethnarch, or national leader of the Christian commu- 
nity, for during his first tenure of office, the holy 
patriarch was forced by political developments to 
suppress his people’s nationalistic enthusiasm, lest 
it lead to mass slaughter. The temporary successes 
of Napoleon had raised the hopes of the enslaved 
Grecks, and the Sultan threatened massacre if they 
did not cease insurrection. St. Gregory sent message 
after message to quiet the Greeks and wean them 
away from a false and spiritually harmful alliance 
with the French, whose anti-church sentiments were 
yet strong and manifest. It is to be noted that the 
saintly patriarch was of the opinion that independ- 
ence would come only when the Greeks themselves 
were economically and spiritually ready to achieve it 
by their own means. 

Although the capture and execution of Rhigas 
Pheraios subdued the revolutionary sentiments of 
the Greeks for a short while, they again began to 
hope for assistance from the Russians, and as a 
result, St. Gregory was again placed under Ottoman 
suspicion, despite his earlier attempts to cool the 
revolutionary fervor of his people. This suspicion, 
magnified by the slander of certain bishops whom St. 
Gregory's austerity annoyed, resulted in his depo: 
tion and exile to Mount Athos in 1798, after a patri- 
archate of only one and a half years. 

While in exile on the Holy Mountain, the patri- 
arch lived at the Monastery of the Great Lavra. 
There, his exile took the form of a beneficial and 
spiritually nourishing retreat, and he utilized his 
time wisely, spending it in prayer and austere spiri- 
tual exercises. He preached constantly and spent 
much time in conversation with the holy fathers of 
the monasteries and hermitages that he visited of- 
ten, to the point that he became renowned over the 
Holy Mountain as a wise and spiritual man. The 
‘small stipend sent hem from the patriarchate for his 


‘own support he gave to the fathers to help them. So 
it was with grief rather that joy that, after an eight- 
year exile, he accepted re-election to the patriarchal 
‘throne in October of 1806, succeeding Callinicos V. 

‘And his unhappiness is quite understandable. 
As with his first patriarchate, St. Gregory began his 
second tenure in the midst of political turmoil. First, 
he set about putting the patriarchal administrative 
machinery in order and paid the debts accumulated 
by his predecessors. He established order in the 
Synod and built and renovated churches and schools. 
But there was more to occupy the patriarch than 
ecclesiastical business. As a result of Russian activ- 
ity in the Balkans, Turkey declared war in 1807, and 
the Sultan ordered St. Gregory to issue an encyclical 
against Russia to forestall any Greek co-operation 
with them. This St, Gregory did, not because of any 
ill-feelings against the Russians on his own part, but 
because he wanted to avoid the massacres and gen- 
eral enmity that were sure to follow any semblance 
of an insurrection on the part of the Christian 
Greeks. 

It was the same sentiment and instinct for the 
protection of his flock that moved the ethnarch to do 
another thing that is difficult to explain. On Febru- 
ary 20, 1807, British naval forces appeared opposite 
the city, threatening to shell the decayed and weak 
walls if the alliance then current between Turkey 
and France were not repudiated by the Porte. As 
head of the Christian community, Patriarch Gregory 
led them in aiding the Turkish forces to repair the 
walls sufficiently to repulse the British assault, 
taking part in the manual labor himself, When the 
British forces saw that attack would be useless, they 
left. The Sultan, who had noted the patriarch’s will- 
ingness to aid the Empire, rewarded him. Yet the 
question may be asked, “Why should this Christian 
hierarch aid the Sultan against another Christian 
power?” It must be remembered that if the British 
demands for the annulment of the alliance had been 
met, Turkey would have been immeasurably weak- 
ened, perhaps to the point of dissolution. This is 
what the patriarch feared, for if Greece were to fall 
into the hands of the greedy Protestant European 
powers, it would probably be partitioned among 
them, destroying forever any hope of a united free 
Greece. Also the survival of Orthodoxy would be 
endangered by a zealous invasion of Protestant 
missionaries, who still viewed the Orthodox as little 
more than well-intentioned heathens. So we see this 
great ethnarch acting always within the perspective 
of his religious and ethnic responsibilities. 

A further example of his zeal is his role in the 
quarrel between the monks of Mount Athos over the 
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question of frequent Holy Communion. Some monks 
were in favor of communicating at every Divine 
Liturgy as had the ancient Christians. Others, 
however, insisted that one may receive Holy Com- 
munion only every forty days. In 1775, Patriarch 
‘Theodosios II had written to the monks and, trying 
to effect a compromise between both sides, said that 
either view was acceptable. But the quarrel did not 
cease, and twice, in 1807 and 1819, St. Gregory wrote 
to the monks, condemning any time-limit on the 
frequency of Holy Communion and insisting on the 
necessity of proper preparation and confession as 
prerequisite for communion, rather than an 
arbitrary time-limit. 

Thrice more during his second patriarchate St 
Gregory was forced to quell sporadic revolutions 
among the Greeks. It is to his credit that the 
Ottoman reprisals following these abortive attempts 
were not of greater magnitude, though the Turks, 
especially the blood-thirsty Ali Pasha of Ioannina, 
were merciless in their punishment of the 
insurgents. 

It may be said that the second tenure of St. 
Gregory was especially fruitful in the field of educa- 
tion, for he founded schools and established courses 
of study as one having interest in the intellectual as 
well as the spiritual strength of his people. 

Despite his previous activity on behalf of the 
peaceful deportment of the Christian community, 
changes within the Ottoman Empire itself, as well as 
personal ambition on the part of certain bishops, 
caused his second deposition and exile in 1808. He 
was deposed by order of the Vizier Vairaktar, and 
Callinicos V, whom he had succeeded, was raised 
uncanonically — without synodical vote — to the 
patriarchal throne for the second time by a document 
issued by this same Vizier Vairaktar. 

Accepting his deposition with joy, he remained 
for a few months in a monastery on Prince’s Island 
from which he was again sent to his beloved Mount 
Athos, There he took up residence in the same kellia 
of Iveron in which he had lived fora long time during 
his first exile. He remained ten full years among the 
fathers of the Holy Mountain, and though immersed 
in spiritual activity, he maintained contact with his 
people, who were then preparing for revolution. 

Tn 1818 he was visited by John Pharakes, who 
informed him of the activity of the secret revolution- 
ary society “Philike Etaereia”.* Pharmakes reported 


* “Society of friends”: a secret political society formed in 

Odessa, Russia, in 1814, for the purpose of organizing a 

conspiracy of Greeks (many of whom lived abroad), 

pledged to hasten and control plans for the liberation of 
reece. 


that, though the patriarch was favorably disposed 
toward the objectives of the Etaereia, he declined to 
join, since if this were discovered by the Ottomans, 
much would be made of it by them, Gregory still 
being a prime figure among the Greeks, despite his 
exile. He also warned against any premature revo- 
lution which would have the same tragic conse- 
quences as had the previous abortive insurrections. 
In this opinion, the cautious hierarch agreed with 
the other patriots Koraes and Kapoditrias,* who 
also feared the results of an ill-timed attempt to 
wrest independence from the Ottomans. But the 
Etaereia would not listen to these voices of counsel, 
and the insurrection was about to break when St. 
Gregory ascended the patriarchal throne for the 
third and final time in January of 1819. 

Despite the troubled times, St. Gregory con- 
cerned himself primarily with the spiritual well- 
being of his flock. Again he had to set the adminis- 
trative mechanism of the patriarchate in order, for it 
had all but disintegrated in the previous ten years. 
He re-established order in all the patriarchal institu- 
tions, issued a synodical tome on the importance and 
proper usage of classical education in schools, and 
summoned the famous preacher Constantine 
Oekonomos** to Constantinople from Smyrna to 
supervise the preaching of the Gospel. 

The usual number of poor in the Constantino- 
politan area growing larger day by day as a result of 
the influx of refugees, the patriarch saw the neces- 
sity of founding a “Chest of Mercy”, a fund from 
which the poor of the city would be helped. As 
director he placed the Great Dragoman John Calli- 
machos, who was responsible for distributing the 
money four times a year: at Pascha, Christmas, the 
feast of the Holy Apostles, and the Dormition of the 
All Holy Virgin. 

In 1820, he reorganized the patriarchal printing 
press, by which means many spiritually profitable 


books were published, some of which were the works 
of the patriarch himself. 

This pastoral activity was not to last very long, 
however. The Philike Etaereia had taken many 
letters written by the patriarch in support of various 
schools, the “Chest of Mercy” and other worthy 
purposes, and had misrepresented them as having 
been written in code in support of the aims of the 
Etaereia. Not that the patriarch was against Greek 
freedom, but as an experienced and responsible 
leader of the Christian community, he was bound to 
act with great circumspection. He counselled the 
same tact and care to all men of authority among the 
Greeks: his bishops and the revolutionary leaders. 
But his voice went unheard. When he sent encycli- 
cals against the Greeks who co-operated with Ali 
Pasha against the Ottomans, these were considered 
invalid by the revolutionaries, as having been sent 
under duress. 

Meanwhile, the patriarch’s position was becom- 
ing more and more precarious. Toward the end of 
1820, he was notified by the Russian Embassy that 
his life was in danger, but he is quoted as saying that 
only a hireling leaves the flock in time of danger, 
whereas the good shepherd is willing to lay down his, 
life for his flock. 

At the beginning of Lent, in March of 1821, 
several bishops were jailed or executed as a result of 
the ill-fated insurrection of the Ypsilantes*** in 
Moldavia. Still, the elderly patriarch would not flee. 
He told his synod that his flight would only bring 
down tribulation upon the heads of his people, 
whereas if he were slain, perhaps the other Chris- 
tian nations would rise up in indignation to aid the 
embattled Greeks. 

Tt was the declaration of revolution by the Pe- 
loponnesians on March 25, 1821, which enraged the 
Sultan Mahmoud II to the point of demanding a 
fetfa' from the Grand Mufti" of the Moslems for the 


* Adamantios Koraes was an expatriate Greek scholar 
from Smyrna who settled in Paris in 1788. After the death 
of Rhigas Pheraios, he helped spread the intellectual fer- 
ment already at work among the Greeks by emphasizing 
their classic heritage and by codifying the contemporary 
Greek language. Count John Kapodistrias was a member 
of the Ionian nobility. A native of Corfu, he entered the 
Russian diplomatic corps in 1809, determined to do every- 
thing possible to protect his fellow Orthodox Greeks under 
the Ottoman yoke. As Alexander I's foreign minister, 
however, he refused to lead the ill-fated revolt instigated 
by the Philike Etareia. After the Greek revolution, he was 
elected the first President of Greece in April of 1827. In 
1831, he was assassinated while entering church to par- 
ticipate at the Divine Liturgy on Sunday. 

** 1780-1857: Greek scholar, theologian and patriot, 
whose fame rests principally on his monumental work on 
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the authenticity of the Septuagint translation of the Old 
‘Testament. He made it one of his chief aims to oppose the 
Western influences in Greek religious life, which were 
gaining increasing prominence and force as early as the 
mid-1700s. 

*** Prince Alexander Ypsilantes was a prominent noble; 
he and his brother, Demetrios, both officers of the Russian 
army, crossed into Moldavia with their forces on March 6, 
1821, and raised the flag of Greek independence at Jassy. 
This invasion was doomed from the outset, as the Russian 
imperial government did not actively support it. 

+ A decision given, usually in writing, by a mufti or other 
Moslem judicial authority. 

+t In the Ottoman Empire, this title was restricted to the 
official head of the state religion. The term itself is used 
generally in reference to a Moslem jurist, or expounder of 
the law of the Koran. 


complete liquidation of the Greeks by a general 
slaughter. Fortunately, nothing came of this com- 
mand, and instead Mahmoud ordered the disarma- 
ment of all Christians and commanded the patriarch 
by imperial firman* to issue anathemas against Al- 
exander Ypsilantes and Michael Soutsos, prince of 
Moldavia, and all those who co-operated with them. 
‘The required letter of anathema was issued by the 
patriarch and the Holy Synod. It is said, however, by 
some sources, that the patriarch and the synod 
secretly invalidated the decision which they had 
issued so unwillingly. In any case, the anathema 
‘was ignored, as were all other letters unfavorable to 
the plans of the revolutionaries, as having been 
issued under duress. There is an opinion that the 
patriarch knew that the anathema would be so 
considered and issued it, hoping to placate the Turks 
on the one hand, and on the other to gain time for the 
revolution to gain strength. 

The amnesty which Mahmoud had promised was 
ignored, and jailings and executions were common 
occurrences during the dark Lent of 1821. Again and 
again the patriarch was urged to flee, but refused; 
his place was near his flock. 

‘The atmosphere of Holy Week was even more 
solemn than usual; the usual evening services were 
performed in the morning, for Christians dared not 
go into the streets at night. 

Having performed the Divine Liturgy of the 
Resurrection in the early morning hours of Sunday, 
April 10, the patriarch broke his fast with a little 
broth in the presence of his bishops, and then with- 
drew to pray and rest. The day before, the general 
nature of the revolution in the Peloponnesus had 
been made known, and his own end was near, for he 
was the natural scapegoat for the rage of the Turks. 

‘About 10 o'clock, Pascha morning, he was 


summoned to the synodal meeting room where the 
general secretary of the Turkish Department of 
State read the order of his deposition and exile on the 
grounds of his being “...unworthy of the patriarchal 
throne, unfaithful and ungrateful to the Sublime 
Porte.” 

Though he was to be exiled to Chalcedon, he was 
taken to the jails of Bostadzembashi where he was 
tortured to extract the names of those heading the 
revolution. But the patriarch, if he knew anything, 
would tell them nothing. They then offered him 
freedom if he would become a Moslem. Impossible, 
for he said, “You ask in vain; the patriarch of the 
Christians dies a Christian.” Then the order came to 
take him back to the patriarchate where, while his 
unwilling successor Eugenios was being enthroned 
in the patriarchal church amid forced happiness, he 
was hanged before the central gate of the patriarchal 
compound on April 10, 1821, at the age of 76.** 

‘The reason for his execution was written on a 
placard and hung on his chest. He was executed, 
they said, as traitorous and dangerous to the govern- 
ment, being the secret leader of the Peloponnesian 
revolution, since he himself was from there! The 
rage of the Turkish mobs in the streets was such that 
no Greek dared step outside his door. Only the 
brothers of the Latin monastery of Galata were 
happy at the occasion, celebrating a Te Deum upon 
learning that the Greek patriarch had been hanged. 

‘The body of St. Gregory remained hanging for 
three days, as was usual in cases of this sort, guarded 
by a detachment of soldiers, as the Turks passed by 
spitting, maligning, and even beating the bruised 
body of the aged martyr. After three days had 
passed, the authorities sold the relics to a Jewish 
mob*** for 800 grosia, although the patriarchate 
had repeatedly petitioned to be allowed to ransom it 


*An edict or order issued by the Ottoman sultan, usually 
constituting a grant, license or passport. 

** This is how the scene is described by an Anglican 
minister who was there at the time: “The old man (he was 
close to eighty years old) was dragged under the gateway 
where the rope was passed through the staple that fas- 
tened the foldingdoors, and wasleft to struggle in his robes 
with the agonies ofdeath. His body, attenuated by absence 
and emaciated by age, had not sufficient weight to cause 
immediate death. He continued for a long time in pain 
which no friendly hand dared abridge, and the darkness of 
night came before his final convulsions were over...” [The 
Rev. R. Walsh, A Residence of Constantinople (London: 
1826), vol. I, pp. 315-6). The patriarch’s two deacons were 
dragged to the other doorways of the Patriarchate, where 
they were hanged in a similar manner. Many other 
bishops and prominent laymen were hanged in different 
parts of the Phanar quarter. It is estimated that thirty 
thousand Greeks —men, women and children —perished 
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throughout the empire because of the insurrection. The 
insurrection did not stop. It continued, and with the help 
of God freedom was won. [Quoted from The Religious 
Question Box, a column by the Rev. George J. Tsoumas, in 
The Hellenic Chronicle of Oct. 7, 1969.) 

‘*** To the question “Were the Jews implicated in 
dragging the patriarch’s body around the streets?”, Fr. 
‘Tsoumas replies: “Whenever the Turks intended anything 
insulting and contemptuous to the Christians, they util- 
ized the Jews, asin the present case when they used them 
for this base act. The conduct of the Jews was considered 
by the Turks as an indication of the deadly hatred they 
bore the Christians. But the base creatures chosen for this, 
purpose were incapable of sense and feeling on such 
subjects, and were as ignorant as they were abject. They 
acted under the impression of terror and stupidity, and 
any exultation they might have shown was to gratify their 
cruel and brutal masters (cf. Walsh, op. cit., p. 320).” 
(Tsoumas, ibid). 


for burial. The Jews showed themselves to benoless 
bestial than the Turks; after they had dragged the 
battered body through the streets until it was badly 
mutilated, they tied a heavy stone to the neck and 
dumped the relics into the Golden Horn. Hearing 
that this had been done, Patriarch Eugenios and his 
clergy performed the funeral service for the repose of 
the soul of the blessed martyr. 

Despite the heavy stone tied to it for weight, the 
relics floated and were spotted by the Greek com- 
manger of a Russian ship that was preparing to sail 
from Galata. The commander, John Sclavos, did not 
recognize the body as that of the patriarch, never 
having seen him, but he guessed from the uncut hair 
and beard that it must be one of the many clerics who 
had recently fallen victim to the mania of the Turks. 
Positive identification was tearfully made by the 
former Grand Chancellor Sophronios. Under cover 
of darkness, they took the relies on board and sailed 
for Odessa, where reverent ecclesiastical and lay 
leaders took custody of the body. Although nearly a 
month had passed since death and the body had been 
mangled considerably, no trace of decay or corrup- 
tion could be found. 

Notified of the arrival in Odessa, Emperor Alex- 
ander I sent magnificent episcopal vestments to 
clothe this father of all the Orthodox, and ordered a 
full state funeral for the martyred patriarch, which 
took place on June 17,1821, amid general mourning. 
‘The relics were enshrined in Odessa’s Greek Church 
ofthe Holy Trinity, where they remained, honored as 
those of a saint by Greeks and Russians alike. 

In 1871, the Greek government petitioned Em- 
peror Alexander III to permit the relics tobe brought 
toGreece. This permission was granted. Upon their 
return to Greece, the relics were found to be quite 
whole, and were enshrined in the metropolitan ca- 
thedral of Athens. 

Although generally revered as a saint by the 
Orthodox people of Russia and Greece, it was not 
until 1921, a hundred years after his martyrdom, 
that the Church of Greece designated the day of his 
repose in the Lord, April 10, as the canonically 
celebrated feast of this great hierarch, who, not only 
by his glorious death, but also by his godly life, was 
manifestly a saint, 

In conclusion, it would be fitting, perhaps, to 
quote St. Paul’s words to St. Timothy: 

“Ihave fought a good fight, I have finished my 
course, I have kept the faith: henceforth there is laid 
up for me a crown of righteousness, which the Lord, 
the righteous Judge, shall give me at that day; and 
not to me only, but unto all them that love His 
appearing” (II Tim 4:7-8]. 


Nothing more appropriate than this can be 
quoted as an epilogue to the life of this great martyr, 
through whose prayers, O Lord, save our souls. 
Amen. 


Lest we deceive ourselves that such a martyrdom is an 
aberration... 
‘was one of tens of thousands... events not only of the 
past. Inourown times, the Ecumenical Press Service for Jan. 
1-5, 1990 reports that during the 1980's in Iran, Christians 
“were frequently exposed to attacks by the ayatollahs and 
mullahs while celebrating holy communion... Christians 
‘were maltreated, communion cups were emptied and be- 
smirched.” Islamic revolutionary guards entered Christian 
catechetical schools “to make sure that Jesus Christ was 
portrayed according to the Islamic faith, namely as a precur- 
‘sor of Mohammed and not as the Son of God. Those who 
violated this ‘law were expelled from the country or hauled 
before an Islamic tribunal 

‘The Koran commands: “Fight those who believe not in 
God, nor the Last Day, nor hold that forbidden which hath 
been forbidden by God and His Apostle [Mohammed], nor 
acknowledge the Religion of Truth, (even if they are) of the 
People of the Book {the Bible}, until they pay the Jizya 
{compensation, tribute} with willing submission, and fee! 
themselves subdued” (Koran; Sura 9:29), 

A contemporary Muslim, Dr, Ali Issa Othman, quoted in 
The Muslim Mind (Longmans, London, 1976) confirms the 
impression: “The spread of Islam is military, ‘There is a 
tendency to apologize for this and we should not. Itis one of 
the injunctions of the Koran that you must fight for the 
spreading of Islam.” 

And lest we fall into the deceit of supposing that the 
“god” referred to by Islam has anything to do with the God 
‘we know, listen to what the Koran says about him: “They do 
blaspheme who say: ‘God is Christ the Sonof Mary...” They 
do blaspheme who say: God is one of three in a Trinity; for 
there is no god except One God. If they desist not from their 
‘word (of blasphemy), verily a grievous penalty will befall the 
blasphemers among them” (Sura 5:75, 78]. 

Ina word, it is the duty of a faithful follower of Islam to 
putanend to the“blasphemies” of any Christian, by whatever 
‘means necessary. The aberration occurs when the followers 
of Mohammed do not torture and murder Christians. 


And to such a people and such a religion are addressed 
words such as these from those who claim to be 
Orthodox patriarchs— 

“The prophet Mohammed is an apostle. He is a man of 
God, who worked forthe Kingdom of God and created Islam, 
a religion to which belong one billion people... Our God is 
the Father of all men, even of the Moslems and Buddhists. I 
believe that God loves the Moslems and the Buddhists... 
‘When I speak against Islam or Buddhism, then Lam not found 


in agreement with God... My God is the God of other men. 
also. He is not only God for the Orthodox. This is my 
position.” [Patrarich Parthenius of Alexandria, quoted in 
Orthodox Typos, #854, Athens] 

Just as astounding are the words of the Ecumenical 
Patriarch Demetrius of Constantinople on the occasion of 
one of the Islamic feasts in 1972 (reported in Orthodox Typos 
of 15 Dec. 1972): “The one Great God of all — all we who 
worship and adore Him are His children — desires us to be 
saved and to be brothers. Though we belong to different 
religions — and have nonetheless leamed of and acknowl- 
‘edge the Holy God as the beginning and end of all things — 
He desires that we should love one another and think and do 
only that which is good in our dealings with one another, 
‘This is the present hour's commandment for the world: love 
and goodness. Of course, all faithful and good Muslims are 
filled with this same ideal, and with the same joy will accept 
this message of brotherhood in God, which is addressed 10 
you on the great feast of Islam.” 

Lest we suppose that such blasphemous foolishness is 
the exclusive property of “the Greeks”, we note with aston- 
ishment and horror that Metropolitan Pitirim of Volokol- 
amsk, the head of the Publishing Department of the Moscow 


Patriarchate, declared on Soviet television, as reported in 
Vestnik Khristianskogo Informatsionnogo Tsentra, #31, for 
26 Sept. 89: “When I have my own printing press, I will 
publish the Koran according to the most ancient manuscripts 
that belong to the disciples of the prophet Mohammed, and 
I will give it to Soviet Mohammedans” — this from a 
hierarchy which has never published a single Orthodox 
catechism for general distribution. 


‘The raw truth of the matter is that, the blasphemy of 
the “patriarchs” notwithstanding, the ideal of “all 
faithful and good Muslims” is the forced conversion of 
all Christians to Islam... or their extermination, 


Let us not deceive ourselves, or allow ourselves to be 
<deluded into complacency. Islam may have been some slight 
bit restrained by its political powerlessness for most of the 
past century... but the bloody days of the Ottoman Empire 
are neither far behind us nor an aberration...,rather, they 
should be vigorous reminders of the probability of things to 
come if we hide our heads in the sand and allow political and 
“humanitarian” considerations to blind our vision, [Cita- 
tions collected in Orthodox Christian Witness, Vol. 23, #40.} 


PENTECOSTARION — AT LAST! 


It is with joy that we greet the appearance in 
English of a complete Pentecostarion, published by 
Holy ‘Transfiguration Monastery of Brookline, MA. 
‘The volume arrived too late for “use-testing” this 
year, 80 no meaningful comment can be made upon 
the texts themselves. We anticipate, however, that 
they will be up to previous high standards, only 
occasionally compromised by difficulties imposed by 
the understandable efforts to squeeze the round pegs, 
of English cadence into the square holes of Byzantine 
chant meter. The physical quality of the volume is 
indisputably superb. 

We note with a certain wry satisfaction the 
“acknowledgement” given our own efforts on p. 10 of 
the Preface, where we are credited, if somewhat 
obliquely, with having prodded the present volume 
into existence somewhat more rapidly than might 
otherwise have been the case. The writer fails to 
note, however, that as our letter, which is quoted 
extensively, brought no response save from the 


Monastery’s lawyer, threatening a copyrightsuit, we 
never undertook the kind of distribution suggested 
therein. Copies of the draft translation did, indeed, 
continue tocirculate.... but they did not, to the best of 
our knowledge, have anything to do with the one in 
our hands. Be that as it may, it should go without 
saying that anyone who from whatever source has 
obtained one of the samizdat copies has a moral 
obligation to purchase the finished book. Indeed, he 
would be exceedingly foolish not to do so... this is a 
treasure which should be in everyone's collection of 
books of liturgical prayer. 

‘The volume may also be purchased from the 
bookstore at Holy Trinity Monastery, PO Box 36, 
Jordanville, NY 13361. By its very nature, this kind 
of publication is limited in extent; to postpone pur- 
chase would be quite unwise, as it is probable that 
once initial stocks are exhausted the volume will 
become unobtainable and a reprint will be a long 
time, if ever, in coming. 
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THE CROSS AND THE CROSSBOW 
Datocue wm A STUDENT EVANGELIST 
by Luke Gehring 


Sitting as inconspicuously as possible in a corner 
of the student lounge at the University of Minnesota 
dental building, I was quietly fingering a small 
prayer rope... trying to keep my nerves together 
despite my anticipation of the diabolical plan of 
torture reserved for me upstairs in a few minutes. 
Despite my obvious condition, a young man came up 
and sat down next to me. 

“Excuse me,” he began, “I am working on a class 
assignment which entails taking a survey of some 
students, I wonder if you would be willing to help 
me?” 

“Yes, I would... but P'm not a student. Tam a 
patient waiting to be victimized up in Green Clinic,” 
T said. 

“Tee, Well, perhaps you could help me anyway. 
My project concerns evidence for the resurrection of 
Christ, and perceptions of that evidence. I have this 
little booklet which discusses some of the evidence. If 
you are willing, I'd appreciate it if you would look it, 
over and give me your impressions.” 

“Sure I would be willing... but it is time for me to 
go up and face the Grand Inquisitor. However, I'm 
scheduled to come back next week at this same time. 
If you wish, I would be willing to come early and 
speak with you then.” 

‘And so our next meeting was scheduled. At that 
time we managed to find each other and settled in a 
quiet spot. He brought forth the materials in ques- 
tion, the pamphlet and a prepared survey. I have 
nover been able to digest unfamiliar printed mate- 
rial under pressure. However, judging from the 
format, a few key phrases and the irreverent quality 
of the illustrations, it appeared to be something put 
out by Campus Crusade for Christ or some similar 
organization. Funny, he didn’t look like the histori- 
cal image ofa crusader — no cross on his shoulder, no 
shield or crossbow; in fact, he looked positively 
preppy. But I had no doubt that if he was indeed a 
crusader, he had probably done as much damage on 
aspiritual level in his short career as had any of the 
crusaders of old on their own, The next question in 
my mind was — is this a legitimate school project, or 
am I being deceived? 

My mind was cast back to my days with Campus 
Crusade and the hundreds of religious surveys I 
filled out. Our approach was to request permission 
to fill out the questionnaire, inferring that it would 
be helpful tous on some project. But the real purpose 
ofthese “surveys” was to proselytize, or “witness”, as 


28 


people of my generation calledit. Asa Fundamental- 
ist, [had being doing this long before most of my high 
school contemporaries... practically from the cradle; 
but we were trained tobe more honest and respectful 
than was usual with the Crusaders. Later, “sharing” 
became the preferred local Crusade euphemism for 
this activity. 

“Well,” I began, “the arguments are fairly stan- 
dard, perhaps a bit simplistic. Idon’tlike the general 
tenor. In fact, I would say that parts are actually 
blasphemous.” 

“Blasphemous! Ihave never gotten that reaction 
before. Is there anything in particular that makes 
you say that?” 

“Well, look at this illustration of the resurrection 
here. First, it shows the stone rolled away before 
Christ exits... this is historically inaccurate. But 
worse, it shows a kinetic streak coming from the 
tomb, knocking down the soldiers and bouncing off 
the rocks like a ball in a pinball machine. How can 
you expect anyone to take the arguments seriously, 
when your literature subjects the most important 
events in human history to this comic-strip 
treatment?” 

“You have to understand that this is geared to 
young people, who may have no particular strong 
convictions... to confront them with evidence for the 
resurrection.” 

“A clear and simple presentation of the truth 
might be refreshing,” I asserted. 

“I take it, then, that you are a Christian?” he 
inquired. 

“Yes, am a believer... but I suspect that what I 
mean by the word ‘Christian’ and what you mean 
may be quite different.” 

“Have you accepted Jesus as your Lord and 
personal Savior?” 

“Yes, when I was four years old. It’s interesting, 
because I was very committed. But through a series 
of circumstances, I became increasingly aware that 
the so-called ‘Bible Only’ groups were quite unable to 
explain or understand some portions of the Bible. 
About the same time, I encountered the richness of 
the theology of the Eastern Orthodox Church... a 
richness and beauty I never dreamed existed, and 
which in fact does not exist in the West... for Chris- 
tianity is essentially an Eastern religion. 

“The original understanding, feeling and wisdom 
of the Faith has long since been corrupted and lost in 
the West. Continuing my research, I came to the 


conclusion that the very notion of Christ as a ‘per- 
sonal Savior’ appeared as an absolute novelty about 
a hundred years ago... no one in the previous 1800 
years or so of Christian history had ever heard of it. 
It probably appeared in a sermon by some revivalist, 
preacher, and has since become dogmatized without 
any genuine scriptural support. I find it interesting 
that this is one notion which is never questioned... 
even though it is absolutely impossible to provide a 
shred of scriptural support for it.” 

“What about John 3:16: For God so loved the 
world, that he gave His only-begotten Son, that who- 
soever believeth in Him should not perish, but have 
everlasting life?” 

“The ‘whosoever’ can be construed as referring to 
an individual, but just as easily in the plural. If it is 
indeed to be read as singular, it is quite clearly an 
individual in the context of a group which is implied.” 

“What about John 1:12: But as many as received 
Him, to them gave He power to become the sons of 
God, even to them that believe on His name?” 

“As many as received Him’ indicates the individ- 
ual within the group once again. There is an old 
Orthodox saying: When you are saved, youare saved 
within the community of believers; if you fall, you fall 
alone’ The notion of individualism in Christianity 
is new and uniquely American. It is completely alien 
to the ancient cultures, particularly that of the Old 
Testament, and to the Scriptures. Christ is the 
Savior of the Church (Eph 5:25], not of the 
individual.” 

“What about Rev. 3:20: Behold, I stand at the 
door, and knock: if any man hear My’voice, and open 
the door, I will come in tohim, and will sup with him, 
and he with Me? It speaks of the individual.” 

“That verse was written not to unbelievers, as 
virtually every Fundamentalist tract suggests, but 
to the Church of Laodicea [Rev 3:14]. Since the 
context is entirely misconstrued, it follows that the 
interpretation and application must be likewise 
entirely in error.” 

“This does not negate the notion of a personal 
Savior,” he said. “Have you ever seen the ‘Four 
Spiritual Laws’? 

“Just as there are physical laws which govern the 
physical universe, there are spiritual laws which 
govern your relationship with God. LAW I — God 
loves you and has a wonderful plan for your life...” I 
quoted. “Not only do I know them, but I trained 
people to use them. So you see, it is not in ignorance 
that I finally came to the place of renouncing the 
‘Four Laws’ as anti-evangelical, and fundamentally 
an attack on Christ and His Church.” 

“How can the use of Scripture be an attack on 
Christ and His Church?” 
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“Satan is expert in the use of the Scriptures [Lk 
43.10]. By manipulation, the Scriptures can be 
made to appear to mean something other than their 
true import. This is almost certain to happen, either 
deliberately or inadvertently, when one is outside 
the one Church which Christ founded. The early, 
genuine and historic understanding, that of the 
community of believers, has been cut off — and one 
is left with only personal notions and speculations, 

“But I John 2:27 says that ‘you have no need for 
any one to teach you; but as His anointing teaches 
you about all things, and is true and is not a lie, and 
just as it has taught you, abide in Him.” 

“So in other words, you would say that we can 
ignore the words of the early Christian teachers, who 
have been proven tobe true vessels of the Holy Spirit, 
in favor of the ego's plea tobe made important by self- 
willed personal interpretation. Indeed, if you take 
this ‘text’ to extremes, you could come to the conclu- 
sion that you could ignore the Scriptures them- 
selves! But the Scriptures indicate that those who do 
not love the truth will be sent a strong delusion by 
God, so that they will believe a lie [II Thess 2:10-11 } 
We call such delusion prelest; it is a belief that is 
rooted in personal pride rather than in God-revealed 
‘Truth. The verse which you cite also speaks elo- 
quently of the Orthodox sacrament of the reception 
of the Holy Spirit. But you would not know this, for 
it does not exist outside the Church.” 

“But I am part of the Church, because I am born 
again.” 

“By way of explanation of the meaning of the 
phrase tobe born again’, Christ tells Nicodemus that 
he needs to take a bath and receive the Holy Spirit 
{Jn 3:5]. Here we have the Orthodox sacraments of 
baptism and the anointing of which we just talked. 
My observation is that when someone like you pres- 
ents something like the Four Laws, he usually says 
‘We must personally receive the Lord Jesus Christ 
into our lives,’ citing John 3:1-8, but highlighting 
only verses 1-3, without paying any attention to 
verse 5: “Jesus answered, Verily, verily, I say unto 
thee, Except a man be born of water and of the Spirit, 
he cannot enter into the kingdom of God.” As I 
remember our instructions in the Crusade, we were 
to observe that ‘the Lord Jesus Christ Himself tells 
us how to become a Christian’ and then explain John 
3:1-8 and 1:12. This then is no longer the Lord’s 
interpretation, but the so-called Fundamentalist 
interpretation of His explanation, which they pass 
off as the Lord’s teaching. Saint Paul, in this vein, 
says that Christ sanctified and cleansed the Church 
with the washing of water by the word [Eph 5:26]. 
Just because you say that you are ‘born again’ and 
believe that you are doesn’t mean that this is so. Tell 


me— how would you define the Church? 

“It is the invisible Body of believers of all those 
who have accepted Christ as personal Savior.” 

“One of the things that one of my former Funda- 
mentalist ministers observed, which impressed me 
very much, was that there is no indication in the 
Scriptures that one can be a Christian and remain 
outside of a local, visible body of believers. This 
rather an exceptional statement for a Fundamental- 
ist tomake. My research indicated quite clearly that 
in the early Church there was no such belief in an 
amorphous, invisible body of Christians on earth. 
Would you say that the Church encompasses all 
people of all Christian persuasions?” 

“So long as they have accepted Christ as personal 
Savior.” 

“Would this, then, indicate that other members 
of those same groups are not Christians?” 

“Many, perhaps most, are not.” 

“This leads toa very convoluted understanding of 
the Church. I remember many times reading the 
statement by Bill Bright that the Campus Crusade 
staffexists to serve the local church. But Iremember 
clearly hearing junior Crusade staff announcing at 
Student Life meetings that they had joined this or 
that church, and wanted prayer support so that they 
could ‘win that church for Christ.’ And in actual fact, 
they would stay with that church only solong as they 
could get missionary funds from them, then join 
another church. Obviously, the beliefs and faiths of 
the Christians in these churches do not matter as 
long as they ‘receive Christ’ by your definition. Do 
their differing and mutually exclusive doctrinal 
stands matter?” 

“Well, not to me. As long as Jesus is their 
personal Savior. But I go to a church where I feel 
comfortable, and which preaches the Word.” 

“At the Campus Life meetings that you attend, 
has anyone ever prayed to a saint, or the Virgin 
Mary, or ‘prayed in tongues’?” 

“Well, no. I have never seen prayer to saints 
condemned, but I think it would be considered divi- 
sive. And we have found that wherever tongues 
appear, Crusade has not been able to survive 
effectively.” 

“So while some doctrines of some ‘Christian’ 
groups may not be condemned outright, the unspo- 
ken rule is so strong that on the surface all the 
members of the meeting seem to believe the same 
thing.” 

“We do, on the important issues.” 

“If some believe in predestination and some not, 
some in the Immaculate Conception and some not, 
and some in the ‘Baptism of the Holy Spirit’ and some 
not, this is of no consequence — as long as they hide 


the fact in public? I know the Crusade Bible Studies 
well enough to know that an official ‘theology’ is 
taught, and that the leaders condemn some beliefs 
by labeling them ‘unscriptural’.” 

“We only foster spiritual growth through the 
Bible, once the individual has accepted Christ.” 

“You teach a certain set of assumptions based on 
the Bible, without the guidance of the saints of the 
Church.” 

“Are you going to say that just because St. Origen 
has a particular interpretation of a given issue, we 
must believe that interpretation?” 

“Well, first of all, Origen is not a saint, so far as 
I know. He was a great scholar, but much of his 
writing was condemned as containing heresy after 
his death. But as to the issue in general terms, ifone 
of the great theologians, or saints whose minds have 
been cleansed by the fire of the Holy Spirit, had 
something to say on a given topic — I think that we 
would be better off with that understanding, than 
with anything our personal conjecture could come up 
with. Some of them knew the Savior, or His apostles; 
their teachings immediately reflected those of the 
Lord and His apostles. Some commented on what 
the Church was like in their day. If you compare 
their statements with the bodies present in the 
current religious world, it is immediately apparent. 
that the only possible representative of the Church of 
which they speak is the Orthodox Church. Saint 
Ignatius speaks of the Church as a visible sacramen- 
tal community centered around a bishop who was a 
successor of the apostles. How does this compare 
with what you know and accept as the ‘church’?” 

“For by grace you have been saved through faith; 
and that not of yourselves; it is a gift of God; not as 
a result of works, that no one should boast’ [Eph 2:8- 
9),” he answered. 

“For we are His workmanship, created in Christ 
Jesus unto good works, which God hath before or- 
dained that we should walk in them’ [Eph 2:10]. ‘For 
as the body without the spirit is dead, so faith 
without works is dead also’ [Jas 2:26]. Besides, the 
sacraments which I mentioned earlier as the entry- 
way into the Church are not ‘works’, if that is what 
you are trying to imply. For the Apostle says that it 
is ‘not by works of righteousness which we have done, 
but according to His mercy He has saved us, by the 
washing of regeneration and the renewing of the 
Holy Spirit’ (Tit 3:5]. So true baptism imparts the 
grace and mercy of God. I ask again, how does this 
compare with your understanding of how one is born 
again?” 

“I believe that all that is necessary is to pray 
something like: ‘Dear Lord Jesus, I believe that you 
died for me so that my sins could be forgiven. I accept 


you as my Savior, and ask you to forgive me all my 
sins so that I will be with you forever in heaven. In 
Jesus’ name Amen.” 

“In other words, something like the prayer at the 
end of the Four Laws, One wonders how the Chris- 
tian Church got along for nearly two thousand years 
without this tract or the prayer — especially as 
nothing like this prayer or any indication of the need 
to pray such a prayer is in the Holy Scriptures. But 
tell me — why, in your opinion, was it necessary for 
Christ to die on the Cross?” 

“Because of our sin, we became separated from 
God. The penalty of sin is death [Rom 6:23], and so 
it was necessary for Christ to die to pay the penalty 
for us.” 

“Pay whom?” I asked. 

“Well, I have heard both to appease God, Who 
was angry because of our sins, and to buy us back 
from Satan who held us in bondage to sin.” 

“Addressing this issue, St. Gregory Nazianzen 
stated: ‘Now since a ransom is paid to him who holds 
tus in his power, I ask to whom such a price was 
offered and why? If to the devil, itis outrageous! The 
robber receives the ransom, not only from God, but a 
ransom consisting of God Himself. He demands so 
-exorbitant a payment for his tyranny that it would 
have been right for him to have freed us altogether. 
But if the price is offered to the Father, I ask first of 
all, how? For it was not the Father Who held us 
captive. Why then should the blood of His only- 
begotten Son please the Father, Who would not even 
receive Isaac when he was offered as a whole burnt 
offering by Abraham, but replaced the human sacri- 
fice with a ram? Is it not evident that the Father 
accepts the sacrifice, not because He demanded it or 
because He felt any need of it, but...because man 
must be sanctified by the humanity of God, and God 
Himself must deliver us by overcoming the tyrant 
through His own power, and drawing us to Himself 
by the mediation of the Son Who effects this all for 
the honor of God, to Whom He was obedient in 
everything...’ This is why baptism is the beginning 
of salvation, because we are baptized into the death 
of the Savior [Rom 6:3-4].” 

“Are you saying that baptism saves?” 

“Tam saying that it is the beginning point on the 
path of salvation. Saint Paul commands us to ‘work 
out your own salvation with fear and trembling’ [Phil 
2:12), Butnotjust any ‘baptism’ will do; for not every 
‘baptism’ is from Christ's Church. The Lord says 
that not everyone who calls Him Lord will enter the 
kingdom of heaven [Matt 7:21]. Ifa so-called church 
teaches falsehood, then it is not the Church, and even 
if it practices ‘baptism’, this is not the baptism which 
saves. After our baptism, itis up to us to live as God 


wills. The Lord asked ifa servant should be thanked 
for fulfilling the commands of his master, and an- 
swered Himself in the negative. Then He added: ‘So 
ye also, when ye shall have done all those things 
which are commanded you, say, We are unprofitable 
servants; we have [only] done that which was our 
duty to do’ [Lk 17:9-10].” 

“Thave never read that! Are you sure that you are 
interpreting that correctly? I'm not sure that I am 
comfortable with that.” 

“The Bible doesn’t say that the Christian life is 
easy or comfortable. If it were, St. Paul would not 
have used so many images of warfare and struggle to 
describe it. But it does promise that we will have the 
means to save our souls [Matt 19:16]. You remember 
the story of the rich young ruler [Mt 19:16-26]... He 
asked Christ how to receive eternal life. Jesus tested 
him to see if he understood that He is Godin the flesh 
(17), and proceeded to tell him to keep the command- 
ments (17-19). When the man indicated that he 
obeyed all the commandments, Christ told him to 
sell all that he had, give it to the poor, and become a 
disciple (20-21). The man felt sorrow and left, be- 
cause he had great wealth (21-22), with which he was 
apparently unwilling to part. If I may make so bold 
‘as to expand upon this historical account, making of 
it a parable... As the rich man continued down the 
road, perhaps he encountered someone carrying the 
Four Spiritual Laws tract, who explained that all he 
had to do was pray the little prayer at the back of the 
tract, and he would be saved. ‘You mean that I don’t 
have to give all my wealth to the poor?’ he asked. ‘No,’ 
said the Crusader, ‘you can remain just as you are 
and be a witness to other rich young rulers.’ And he 
went on feeling happy. Do you understand what I'm 
trying to say? In the true Christian life, repentance 
and commitment are required. I have never met a 
Fundamentalist who truly understood either.” 

“Well, you have given me something to think 
about,” he said. 

“Look, I have here a pamphlet which tells you 
something about the claims of the Orthodox Church, 
which is that it is the Church that Christ founded, 
and no other. Let me give it to you, and I will write 
my name and phone number on the back. Ifyou have 
any questions, or wish to visit our parish, let me 
know, and I will give you whatever information I can. 
If I don’t know the answer, I will contact someone 
who does. Andif you do come to visit our Church, you 
will see the clearest of all possible indications as to 
how the early Christians worshipped.” 

He thanked me and we parted. But sadly, like 
the rich young ruler who found the Savior's ‘hard 
words’ too much to bear, the Crusader was never 
heard from again. 
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Epis oF THE CouNcit OF BISHOPS 
‘OF THE Russian OrtHopox CHurcH OUTSIDE OF RUSSIA CONCERNING 
THE GLORIFICATION OF THE VENERABLE ELDERS OF OPTINA 


‘The Council of Bishops greets the most honorable 
pastors, the pious monastics, and our flock beloved of 
God, 

‘The Lord has vouchsafed us all the consolation of 
grace in the glorification among the saints of the 
venerable and God-bearing elders of Optina: Leo, 
Moses, Anthony, Isaacius, Macarius, Ambrose, Jo- 
seph, Anatolius, Hilarion, Barsanuphius, Anatolius, 
Isaacius, Nectarius and Nikon, to whom God has 
granted His own power and made them wondrous in 
the sight of all. 

‘The Council of Bishops, assembled from all the 
dioceses of the various countries of the world in the 
Monastery of the Transfiguration of the Lord in 
Mansonville, near the city of Montréal, Canada, on 
25 Apri/8 May 1990, coincided with a rare event: the 
glorification of fourteen grace-bearing elders of 
Optina, who struggled and shone forth throughout 
Russia in their service to God and neighbor over the 
course of one hundred years, from 1828 to 1928. 

Faithful Christians, in their struggle to find a 
model to emulate in the battle against their own 
shortcomings, find it in the struggles of the saints 
who fulfilled the commandments of God and thereby 
showed that we also, sharing their nature, can ap- 
proach God in the same way. This engenders love for 
the saints and fervent supplications for their inter- 
cession for us before God. 

‘The saints have been glorified by diverse spiri- 
tual struggles. Some primarily through asceticism 
and fasting; others by prayer and the keeping of 
vigils; and yet others through humility and 
meekness. Some by enduring abuse; others by 
spurning material possessions; and yet others by 
giving alms to the poor. 

‘The elders of Optina were glorified by the rare 
gift of prophecy when, penetrating to the state of the 
soul of each person who approached them and per- 
ceiving their spiritual weaknesses and needs, they 
healed them. The startling power of their words was 
centered in the great love which they had for all 
without exception, and which, with the disclosure of 
the mysteries of the soul, shook the soul, drew it 
toward repentance and correction, accomplished 
spiritual regeneration and inspired it to a new life of 
grace, The Optina elders’ gifts of grace drew to them 
a great multitude of people from all the ends of 
Russia, and no one departed from them without 


receiving spiritual benefit at their hands. 

They obtained from God exceptional gifts of 
miracles and the power of the influence of grace on 
the soul through many struggles, but especially by 
the path used by the Apostle, who said: “When I am 
weak, then am Istrong” [II Cor12:10],i.e., when am 
conscious of my weaknesses and inadequacy, and ery 
out to God, then, receiving this help, I become strong. 
‘The great humility, the profound consciousness of 
their own unworthiness, and the constant prayer 
which arises from them, made the elders of Optina 
bearers of the grace and power of God. 

Their glorification was celebrated on April 29th 
and 30th (OS), the fifth Sunday after Pascha, which 
is dedicated to the Samaritan Woman, in the Cathe- 
dral of Saint Nicholas in Montréal, many people 
having gathered from Canada and the United States 
of America. Twelve bishops and forty other clergy- 
men participated. 

‘The prayerful demeanor and inspired singing of 
two large choirs were sincere and exceptional. Those 
present prayed to the grace-bearing elders of Optina 
for spiritual help needed both by our suffering 
homeland and the persecuted Church of Russia. The 
faithful reverently venerated portions of the relics of 
the venerable elders Ambrose and Nectarius, and 
gratefully accepted the little icon of the holy elders of 
Optina given to each. The all-night vigil, which 
commenced with the final panikhida for the elders, 
lasted five hours, and the Divine Liturgy four hours. 
It concluded with a magnificent procession around 
the block, during which the paschal canon was 
chanted and a service of supplication to the newly- 
glorified saints. 

Informing the faithful of the glorification of the 
God-bearing elders of Optina, the Council of Bishops 
calls upon our pious flock to address their prayers to 
the new favorites of God, who possess great boldness 
before God. Let us also render thanks to the Lord 
God Who is wondrous in His saints, and Who has 
made it possible for us, according to our powers, 
worthily to celebrate the glorification of His holy 
ones. 

venerable and God-bearing elders of Optina, 
pray to God for us! 

May the grace of our Lord Jesus Christ and the 
love of God the Father, and the communion of the 
Holy Spirit be with all our believing flock. Amen, 
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ORTHODOX BRETHREN IN CZECHOSLOVAKIA 


Dear brothers and sisters: 

I'm writing to you on behalf of the Fellowship of 
Orthodox Youth in Czechoslovakia. We are very glad that 
our Church can work freely, and that young Orthodox people 
can meet and work for Christ in a democratic society. Free 
Czechoslovakia gives a lot of opportunities to all churches, 
and religious societies for charitable work, teaching children 
and young people, editorial work, for mission and, what is 
really important, for spiritual life of all people here. 

Our Orthodox Church has about 200,000 believers, but 
‘we can see that very few of them are really active Christians. 
‘There are thousands of people who attend Church services 
once a year, and there are lots of people who attend church 
just three times intheirlife... Inmany churches, we canoften 
see just a few very old believers on Sundays. We know that 
it is not good. Roman Catholics and the other non-Orthodox 
churches work much more in the society now, and we lose 
people. What is very sad, for this reason. 

At the end of March, the Fellowship of Orthodox Youth 
‘was officially established by young believers and priests who 
see this situation and who want to help the Church and renew 
spiritual life, Fellowship of Orthodox Youth in Czechoslo- 
vakia has 280 members, but we hope that it will grow. There 
‘are boys, girls, men and women at the age from 14 to 35 who 
love Christ and His teaching. The Fellowship of Orthodox 
Youth organized several summer camps for children, and 
also “mission ways” in distant areas of eastem and northem 
Slovakia. We want to spread our mission all over Czechoslo- 
vakia, Members of our fellowship help very much the priests 
in villages and towns in their uneasy teaching service. Some 
charitable concerts were also organized in the last months. 

But all this work is just starting, and our principal 
problem now is that we haven’t any publishing house or any 
printing facilities in our Church. We want to issue a maga- 
zine of our Orthodox youth organization, which would be 
really interesting for our young believers, and also for all 
society, especially for the people who are seeking God. 
We'd like to have an Orthodox magazine which would work 
in the manner of a mission in all Czechoslovakia, and inform 
about our work and activities in close co-operation with our 
Orthodox Church. 

‘We'd like to have good contacts with our brothers and 
sisters in Christ all over the world, and we'd like to know 
‘more about their life in the Church, 

We all invite your letters, magazines, and any form of 
help for the Fellowship of Orthodox Youth in Czechoslova- 
kia. If there are some Orthodox Christians among you who 
‘want to be an Orthodox pen-friend of someone in Czechoslo- 
vakia, he can write to me, the vice-president of the Society, 
at the following address: 

STEFAN Sax 


066 01 He 
CzzcHosLovaKia 


3 


IDEAS: A complimentary copy of this issue is being sent to 
‘Stefan, and a note inquiring about the utility of materials in 
English. We presume that such materials would be of value, 
Donors are sought to underwrite the shipping of materials 
Published by the Press, A donation of $150 will cover the 
shipping of 10 copies of Living Orthodoxy for 6 issues ($65 
of this will go for postage). Donations for the shipping of 
books will be applied to items published by the Press, with 
the cost of books being discounted $0%. Donors may 
designate items to be sent, of leave selections up to us. Con- 
tributions of $25 or more will be shipped under their own 
invoice, with a duplicate invoice being sent to the donor, 
others will be compiled into a fund for the purpose (a receipt 
will be sent). You may also wish to ship used books from 
your own libraries. Further information when we get a 
Tesponse from Stefan 


ADOPT AN ORTHODOX CHILD 
Buxasa ISLAND, UGANDA 


Dear friends and contributors: 

‘There has recently been some confusion surrounding the 
activity of the Benevolent Fund in relation to donations for 
the Uganda Mission. This letter is intended to clear up any 
misconceptions and answer any questions which may have 
arisen. 

Our heartfelt thanks goes to Matthew (Matt) Kaskanlian 
of the St. Herman Farms who initiated the request for 
supporters of the Uganda Mission to “adopt” a child at the 
mission forhelp with school and living expenses. At present, 
both our family and that of Fr. Gerasimos Kambites (Fr. 
Christopher's brother-in-law) are unable to follow up on the 
volume of correspondence required for such an undertaking. 

‘The responsibility for such correspondence (and there 
have been a number of such adoptions) has been undertaken 
by Ivana Provatakis, whose husband Akim isa seminarian at 
Holy Trinity Monastery. Those of you who have donated, or 
who have requested information, will most likely receive 
correspondence from her concerning the children. 

All funds, however, should continue to be sent to the 
Benevolent Fund at PO Box 4523; Woodland Park, CO 
80866 [watch Church Directory updates for anew address... 
Fr. David is moving to Colorado Springs; mail will be 
properly forwarded for a couple of months only]. As names 
of sponsors are received, that information is forwarded to 
Ivana for reply, and the funds are sent to Uganda through 
channels of safe correspondence. As itis difficult to ensure 
that any money sent directly to the Uganda mission will 
arrive safely, this means of collection and safe transmission 
has been arranged. 

Please forgive any misunderstanding or inconvenience 
‘caused by this confusion. May our Lord Jesus Christ and His, 
‘most holy Mother continue to bless you. 

By God's Grace, 
Fr. David Moser 


PSALM 118 
A COMMENTARY BY BISHOP THEOPHAN THE RECLUSE 
Ocwve Vil 
Verses 49-56 


‘The seventh octave proceeds under the letter 
“alin” — olive. The olive tree, which produces oil, is 
the symbol of God’s mercy and of all that is comfort- 
ing and soothing. Probably no other thing in the 
material world is so often and in such diverse ways 
applied to things spiritual, as is oil. Now it is the oil 
of gladness (Ps 44:7), now of anointing (Ex 25:6); now 
of healing (Isa 1:6), now of lighting (Ex 27:20); now oil 
of offering (Lev 6:15), now of bread (Lev 8:26); now of 
prosperity (Eccl 9:8), now of mercy (as in the hymn: 
“a mercy of peace”). 

In this octave, St. David gathers pronounce- 
ments which express that concerning which his soul 
was grieving, and wherein he was looking for com- 
fort. Now he is disturbed by the slowness of the 
consummation of God’s promises (49), now the 
humiliating circumstances of life (50); now the 
haughty enemies and mockers (51, 52), now the 
spread of sin and impiety in general (53); now the 
sojourn on earth, the place of our wandering (54). In 
all these afMictions, he seeks and finds solace only in 
God and His holy law, in every way trying to keep the 
right relation to them. As we shall see, this last one 
is expressed with variance in wording, but almost 
identically in thought (55-56). 


Verse 49 
Remember Thy words to Thy servant, 
wherein Thou hast made me to hope. 


The words of hope upon which the Prophet nour- 
ished his expectations were the promises given Him. 
He asks to remember them, because in the current 
circumstances there was something that did not 
agree with his expectations, stimulated by the Lord’s 
words, or because he saw something ahead which 
could destroy his hopes, or because at the time he felt 
the need for God's consolation and kindness. God's 
promises pledge every favor; therefore he says: 
“Remember what Thou hast told, and grant at least 
asmall measure of what had been promised, because 
right now I am in need of it.” At the root of such a 
request is the unshakable assurance of the immuta- 
bility of God's word. 

Remember....yet, is it possible that God forgets, 
as do humans? is not possible. Why then say 
“remember”? This word is often used in Scriptures, 
in a direct and indirect sense, as in “why hast Thou 


forgotten me?” [Ps 41:10]; or “wherefore...dost Thou 
forget our poverty?” [Ps 43:25]. And God Himself 
through the Prophet says that He will forgive all of 
the sinner’s sins if, turning, he shall repent [Ezek 
18:22). Forgetfulness in God should not be under- 
stood as it is in men. When God, beyond all human 
expectations, changes the order of things, without 
changing His counsel, which “abideth unto eternity” 
[Ps32:11]—then itis said that He “repented”. Thus, 
itis said of Him, “forgot”, when apparently He is slow 
in His aid or in the fulfillment of His promise, or in 
the due requital of sinners, or in anything else. It 
seemsas if what had been hoped for or feared and has 
not happened has fallen out of His memory, although 
God does this according to His special providence, 
and not because of a lapse of memory or a change of 
intention. Thus, when Heis told “remember”, by this, 
is expressed only the desire of the one who prays to 
obtain what has been promised -- not that God is 
reminded of something He has forgotten. He says: 
“Remember Thy words to Thy servant”; this means, 
Do what Thou hast promised to Thy servant. 
“Wherein Thou hast made me to hope” means, 
Having relied upon Thy words which express prom- 
ises, I, says, blessed Augustine, have begun to enter- 
tain hope.” 

Yet St. Hilary sees in this word the thought that 
since God's promises are conditional — that is, given 
with the understanding of the faithfulness to them of 
the person to whom they were given — the Prophet, 
not sure of his bility to fulfill them on his own, asks 
God to help him in this, in order to carry out the 
promise which is limited by such conditions. “The 
Prophet prays,” says he, “that he might be worthy of 
God's deigning to remember His word, through 
which He has made him to hope.” 

What these words of God to David are is shown 
definitely in the word of God. Thus, God tells him 
through the Prophet Nathan: “I took thee from the 
sheep-cote, that thou shouldst be a ruler over My 
people, over Israel, and I was with thee wheresoever 
thou wentest, and I destroyed all thine enemies 
before thy face.” And further: “And I will give thee 
rest from all thine enemies...” Hearing such a divine 
answer, St. David cried out: “Who am I, O my Lord, 
O Lord, and what is my house, that Thou hast loved 
me hitherto: and this was yet a small thing in Thy 
sight, O my Lord, O Lord. Thou hast spoken also of 


‘Thy servant's house for a great while to come.” And 
farther on: “And now O my Lord, my Lord! Thou art 
God, and Thy words will be true, and Thou hast 
spoken these good things concerning Thy servant. 
And now begin and bless the house of Thy servant, 
that it may continue for ever before Thee, for Thou, 
O my Lord, O Lord, hast spoken, and with Thy 
blessings shall the house of Thy servant be blessed, 
that it may be before Thee for ever” [II Kgs 7:8-29]. 

Encouraged by these words, St. David never 
stopped expecting their fulfillment. Relying upon 
the immutability of the word pronounced by the 
Prophet, he turns to God with the prayer, may He 
remember the promises, which are unusual for Him 
to forget. 

“Not out of any arrogant pretension does he say 
80,” comments St. Ambrose, “but with the certitude 
that the true God cannot be untrue in His words. He 
seems to say: “I did not trust out of exultation; on the 
contrary, Thou Thyself hast made it that I began to 
nurture hope. Iam aservant—I expect food from my 
master; I am a soldier — I expect wages from the 
king.” 

Such is the meaning of these words from the lips 
of St. David. Yet, in what way can we address them 
to God? And to all of us have been given promises in 
the Lord Jesus, and not only in the future but as well 
for the present. Therefore, remembering these 
promises but not seeing their fulfillment, pray that 
the Lord may remember them and carry them out. If 
the obstruction to their fulfillment is in yourself, 
then, with them, ask the Lord to demolish this 
obstruction and make you worthy of the acceptance 
of what has been promised. Thus, total forgiveness 
has been promised to those who repent. But forgive- 
ness brings joy. Yet, you still feel the same heaviness 
and something like a lack of expectation. Pray, then, 
that the Lord may pronounce in your heart the 
pledged forgiveness, and that you may feel its glad- 
ness, for “blessed are they whose iniquities are for- 
given, and whose sins are covered” [Ps 31:1]. 

It has been promised that one who is baptized 
through water and the Spirit, or who has been 
cleansed through tears of repentance, is spiritually 
renewed, and begins to lead a new life; and this 
should take place in you. Yet, you realize that the 
works of the decayed man continue still to force their 
way, seemingly with the same vigor as before. Pray 
that the Lord, by His grace, may save you from “the 
body of this death” [Rom 7:24], and that God Himself, 
and not sin, might dwell in you. 

It has been promised that all will be taught by 
God — not outwardly, through writings, but in- 
wardly, through the writing of an invisible hand of 
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God’s words upon the tablets of the heart. This ought 
to occur for you, and yet you see everything un- 
clearly, and never in your heart is pronounced the 
all-forgiving and animating word. Pray that the 
Lord at last might be for you the light which enlight- 
ens every person who comes into the world. 

It has been promised that the true worshippers 
will worship God in spirit, and you ought to worship 
in that way. Yet, you see that your own corporeal 
worshipping is defective, with nothing spiritual in 
sight. So pray that the Giver of prayer to the one who 
prays may teach you how to approach Him with the 
right prayer. In such a way approach everything 
else. However, that your prayer might not be an 
empty word, do not forget to do or promise to do what 
is required of you, that the content of your words 
might always be as follows: “Here Iam doing well, or 
shall be doing what is in my power and what is up to 
me; and do Thou remember, O Lord, what Thou hast 
promised to those who work for Thee, and fill my poor 
soul with Thy goodnesses.” When you shall thus 
exert yourself that way in your life, then, at the end 
of it, you will be able to say with the Apostle: “I have 
fought the good fight; I have finished my course; I 
have kept my faith. Henceforth, there is laid up for 
me a crown of righteousness, which the Lord, the 
righteous Judge, shall give me that day” [II ‘Tim 
4:7-8], This is the crown of all promises and hopes, 
which rest upon the word of the Lord: “where I am, 
there shall also be My servant” [Jn 12:26}. 


Verse 50 
This hath comforted me in my humiliation; 
for Thine oracle hath quickened me. 


Previously, the Prophet had expressed the view 
that in his life there was something which did not 
agree with God’s promises, and therefore he had 
asked to remember them. Now he says exactly what 
troubled him. They were humiliating, degrading 
circumstances, which destroy the spirit; in their 
midst, he animates his soul, put to death by sorrow, 
with the word of the Lord. 

What is it that “humiliates”? It could be the 
acknowledgement of one’s moral shortcomings, 
which cannot be overcome. What “animates” in this 
case will be the word of the Lord that he who thinks 
low of himself will be exalted — but most of all, the 
promise that he who grieves over it and cries to the 
Lord always will be animated by grace: the Lord will 
send His Spirit and his decimated moral disposition 
will be restored. 

Thus teaches the blessed Augustine: “One can 
see here,” says he, “that humiliation by which one 


humiliates oneself, confessing one’s sins, ascribing 
to oneself no righteousness. Those who humiliate 
themselves in such a way are given such comforting 
words: ‘God resisteth the proud, but giveth grace 
unto the humble’ [Lk 14:11].” However, adds blessed 
Augustine, “it is also good to see here that humili- 
ation, when one is humiliated by affliction, sent to 
the destruction of pride and the testing of patience. 
For them the animating word is: ‘in your patience 
possess ye your souls’ and ‘but there shall not a hair 
of your head perish’ [Lk 21:18]. And again, ‘but God 
is faithful, Who will not suffer you to be tempted 
above that you are able, but will with the temptation 
also make a way to escape, that you may be able to 
bear it’ [I Cor 10:13]. Such a hope has the Lord also 
given us in the prayer which He taught us, com- 
manding us to say in it: ‘and lead us not into tempta- 
tion.’ If He wanted those who pray to talk that way, 
then obviously He gave the promise to fulfill what is 
asked.” 

St. Athanasius understands in the same way the 
Prophet’s words: “for Thy word has quickened me.” 
“That same hope (mentioned in the previous verse) 
that was born in me through Thy word comforted and 
reassured me so much that if calamity, danger, 
expectation of death, illness, loss of wealth or perse- 
cution or anything else grievous in the eyes of men 
happened to me, then hope was my consolation.” 

St. Ambrose also says: “Hope which dawned 
upon me through the influence of Thy word has 
comforted and animated me to the endurance of 
afflictions encountered in my life. He hoped so 
because he was faithful to the Lord. Without it, he 
would not have had any hope. This is seen in the 
Apostle St. Paul. When Paul fought against the 
name of the Lord, he did not have the comfort of hope; 
but when he began to suffer for His name, then he 
was able to draw comfort from the source of hope. 
Note how when he became faithful, he animated all 
to patience and benevolence. ‘Who shall separate us 
from the love of Christ, tribulation, distress, perse- 
cution, or famine, or nakedness, or peril of sword? As 
it is written, For Thy sake we are killed all day long, 
we are accounted as sheep for the slaughter.’ Then 
he adds how can all this be borne: ‘but in all this we 
are more than conquerors, through Him that loved 
‘us’ [Rom 8:35-37]. 

“Therefore, he who wishes to overcome adversity, 
when persecution or misfortune or death or grave 
illness or an attack by robbers, the loss of property, 
or any other hardship occurs, he who is filled with 
comforting hope, will easily overcome all this. If 
anything of that kind is encountered, it cannot act in 
an oppressive way upon him who in his heart carries 


the conviction that ‘the sufferings of this present 
time are not worthy of the glory which shall be 
revealed in us’ [Rom 8:18]. He whose hopes are set, 
‘upon the very best cannot be shattered by something 
unimportant.” 

And by ‘humiliation’, St. Ambrose understands 
something else—inner temptations from sin and the 
devil, with whom one must enter a fight, trusting in 
victory from the power of the Lord’s grace. “At the 
time of our humiliation,” says he, “our comfort is 
hope. I assume the time of humiliation of our soul is 
the time of temptation.” 

Our soul is humiliated when she is handed over 
to the tempter to be tested by oppressive hardships, 
which are unavoidable, that she might stand up in 
battle and win, when feeling the assault of the 
adverse force. It isin these temptations that the soul 
is quickened by the word of God, which is the vital 
essence of our soul, by which itis fed, brought up and 
directed. And there is nothing which can quicken a 
rational soul like the word of God. For, as much as 
it gets rooted in our soul, when it is accepted and 
taken in, to that degree expands the life of the soul. 
And likewise — to the extent to which the word of 
God grows poorer in the soul, the life of the soul 
suffers damage and impoverishment. As the union 
between soul and body is sustained and quickened by 
the spirit of life, thus is our soul animated by God's 
word and the grace of the Spirit (her union with God, 
the source of life, is sustained). ‘This is why, by all 
means, we ought to leave everything behind and 
gather God’s words and convey them into our ruling 
mind, our feelings (heart), our will and into all our 
deeds — that all our activities might be in harmony 
with the sayings of the Scriptures, and our deeds in 
no way differ from the order of the heavenly com- 
mandments, Then you also may be able to say: “Thy 
word has quickened me.” 

St. Athanasius expresses thus this last thought 
“nothing gives the rational soul strength to live its 
own life as does the word of God. To the degree that 
God’s word is growing in the human soul, understood 
and admitted by her, to that measure grows that 
which is truly life (that is, to lead a virtuous life), and 
in the end will bestow life eternal.” 

St. Hilary briefly sums up all the aforementioned 
thoughts in the following words: “Hope comforted 
him in humiliation — that is, when he endured 
contempt, mockeries and insults, when disgraced by 
slander. Knowing that struggle with temptation of 
this kind is inevitable in this life, he comforted 
himselfin it with hope, which had been stimulated in 
him by God Himself and quickened himself with the 
word of God. From it, he drew the conviction that 


glory in the heavens is incomparably higher than the 
degree of his present humiliation for his loyalty to 
God's will. He knew also that the soul filled with the 
words of God holds in itselflike a pasture life eternal. 
He whois quickened by the word of God is not shaken 
by the empty glory of the fortunate ones. He knows 
that his indigence is richer than their riches, 
fasting satiated by heavenly abundanee, his humili- 
ation will be rewarded with glory and honor.” 


Verse 51 
The proud have transgressed exceedingly, 
but from Thy law have I not declined. 


“The proud, says he, have been transgressing 
‘Thy law for a long time; but I have not followed their 
bad example and lawlessness; or thus: the proud 
have been acting lawlessly, in that they mocked me, 
who have been continuously studying Thy law; yet I 
have not ceased to study Thy law on account of their 
mockeries. He calls proud those who disdain and 
break the divine law, because such law-breakers are 
usually haughty.” Thus is this verse explained by 
Zigaben. 

In the preceding verse, from the vaguely sorrow- 
ful he pointed to humiliating circumstances of life. 
Now from that circle of sorrowful circumstances he 
singles out those which proceed from the proud 
contemners of the law, who blaspheme the law, 
deride its doers, and lead all astray from the right 
way. These are the ring-leaders of every evil, the 
encounter with whom is especially painful to people 
devoted to the law, who live it sincerely with all their 
heart. And these are those who transgress exceed- 
ingly, who not only transgress the law but indeed 
revolt against it, disdain and hate it, and arm them- 
selves against it with their wicked words. Andit was 
against these that the Prophet armed himself with 
steadfastness and firmness in loyalty to the law, not 
only not allowing himself to transgress it, but even to 
think of anything alien to it. 

“Thave been leading my life according tothe law,” 
say he, “controlling the dominant power of my soul, 
my mind, that I might not harbor in my heart a 
lawless word; and,” comments St. Athanasius, 
“while they were transgressing Thy law exceedingly, 
I did not transgress Thy law in the least.” 

In this verse, the Prophet only expresses the 
firmness of his character. Yet this firmness did not 
preclude anguish of the heart. Where did he find the 
healing ointment for such a wound of the heart? In 
the remembrance of God’s judgements. Here we 
have a lesson on how to behave when we are sur- 
rounded not only by transgressors of the law, but by 
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its contemners and defamers. Let them! Be you firm. 
You cannot out-talk and convince all. There is a 
Judge in heaven, Who sees how His commands are 
being stood up against; and He will be able to reward 
all with that which they deserve. 

“Pride,” says St. Ambrose, “is a great sin. Our 
‘own perversion began from it. The devil has hit and 
wounded us with that arrow. If man, led astray by 
the cunning speech of the serpent, had not wanted to 
be God; and if, content with the limitations imposed 
upon him he had not touched the forbidden — we 
never would have inherited the destructive legacy of 
the fall. Why am I talking about man! The devil 
himself has lost the grace of his nature through 
pride, when he said: ‘I will set my throne above the 
stars of heaven, I will be like the Most High’ [Isa 
14:14], and fell out of the multitude of angels.” 

Having been rightfully punished for such crime, 
he decided to implicate man in it, and he transfused 
into him his poison. What can be worse than a sin 
which has its beginning in a revolt against God? This 
is why the Scripture says: “God resists the proud.” 
As the avenger of the disrespect shown towards Him, 
God has, as it were, taken up a special war with 
pride. It is as if He says: “the proud is My enemy; he 
is challenging Me; I must wrestle Him.” For this 
reason, the Prophet says: “the proud have trans- 
gressed exceedingly” — that is, it is not only peculiar 
for the proud to transgress, but to transgress exceed 
ingly. Having shown us the strength of evil in pride, 
the need arose to teach us how to overcome it. He 
does just that: “From Thy law,” he says, “have I not 
declined.” Thus, only God’s law can extract the juice 
of pride, teaching the God-fearing and the devout 
prudence with which to govern oneself. 

Many, not only of those alien to the faith, but of 
those who have already tasted the good word of 
commandments, are enticed by the success of the 
proud. They see how transgressors of the law, 
seekers of impiety, haughty contemners of true be- 
lievers, extol themselves above those who out of fear 
of God and obedience to the heavenly command- 
ments humble their heart. They see how such as 
these abound in this age with riches, honor, reputa- 
tion and power; how the more grave their iniquities, 
the more affluent the abundance of worldly advan- 
tages. They see how godly people are for the most 
part bearing poverty and other disadvantages. 
Seeing all this, they are disturbed by it, to the 
darkening of their mind, and are inclined to think 
that God’s judgement is somehow in error. They 
forget that central truth, that most obvious truth, 
that requital for godliness has not been set for this 
age, but postponed to the age to come. Yet, few are 


they who consider this. At first, David himself was 
deceived by it, when he wrote: “Behold, these are the 
sinners; they prosper in this age and have obtained 
riches, and I said: surely in vain have I kept justice 
in my heart and washed my hands among the 
innocent. And I became a man scourged all the day 
long” [Ps 72:12-13]. 

Not seldom among us, imperfect as we are, do 
some, seeing the like, say: Where is God's provi- 
dence; where is truth? There the arrogant has 
plenty, the haughty is getting rich, the impious is 
happy and strong; and this righteous one lies, aban- 
doned by all, in such poverty that he has not even his, 
daily bread, and with that he is slandered by the 
impious, trampled down by the arrogant. This, of 
course, is no easy temptation, and you will not 
overcome it unless you look into the future and feed 
yourself with heavenly expectations. At first, David 
thought that he knew this truth; but when tempta- 
tion came, it turned out that he did not know it. That 
is why he worried and suffered in his spirit. There- 
fore, he says: “And I sought to understand, but this, 
was toilsome in my sight, until I came into the 
sanctuary of God and understood their end” [Ps 
7216-17), 

Having seen, in his prophetic spirit, how the 
proud for such glorification of themselves shall be 
rejected and humiliated, he says: “How have they 
become desolate! Suddenly they have failed, they 
have perished because of their iniquity” (Ps 
72:19-20]. ‘Thus he came to realize that the suc- 
cesses of the godless in this age are dreams, but not 
reality. He sees their advantages as long as they are 
asleep. As soon as they awaken from their sleep, 
those who saw themselves as having quenched their 
thirst shall be thirsty; those who saw themselves as, 
satiated shall feel hunger. In one word, out of that 
dream, they will bring nothing tangible, nothing 
which could appease them in reality. Alas, people of 
this age are sleeping a deep sleep. They may be 
awake for this world, but for God they are asleep. 
And St. Job, who marvelled at their semblance be- 
fore, speaks well of them when he says: “And they 
shall be as chaff before the wind, or as dust which the 
storm has taken up” [Job 21:18]; they die in the 
bitterness of their soul, having tasted nothing and 
having nothing good [v. 25]. Yet the righteous, 
having the testimony of a good conscience, comforts 
himself especially with what awaits him in the fu- 
ture, knowing that with the departure from this life 
he will be delivered from all tribulations, and un- 
doubtedly receive the reward for his deeds. But this 
is within reach only of the one who can say: “from 
Thy law have I not declined,” in whom shines not 
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only the grace of godliness, but the purity ofa sincere 
conscience. We work for the Lord not only through 
the law of the visible acts, but also through concealed 
feelings. And the law says: “Take heed to thyself 
that there be no secret word of iniquity in thine 
heart” [Deut 15:9]; that is, that you not only sin not 
in deed or blurt out a word, seeing the arrogant in 
glory, but that in the depth of your heart you do not 
accept any hint of unrighteousness when meditating 
upon God’s judgements. 

“Let us now briefly explain the frame of mind of 
a saintly person. First, he ought to remember the 
heavenly promises; secondly, he ought to under- 
stand the destiny of the living, that when misfortune 
and sorrow occur, he be not depressed, but rather 
comfort himself with the hope taken from the chain 
of testimonies of the divine Scriptures. Thirdly, he 
should not, like an unbeliever, avoid the law when 
seeing how the proud, the impious and the unjust 
abound with riches in this age; but rather he should 
strongly follow his own path, avoiding fellowship 
with the proud, to avoid infection from them, since 
“Everyone that is proud in heart is unclean before 
God” (Prov 16:5]. 


Verse 52 
I remembered Thy judgements of old, O Lord, 
and was comforted. 


‘This verse serves as a supplement to the preced- 
ingone. “Iremembered, 0 Lord, he seems tosay, Thy 
righteous judgements manifested from the begin- 
ning of this world; how Thou dost honor and glorify 
those who suffer for virtue, and dost disgrace and put 
toshame those whoare filled with happiness and sin; 
and I was comforted by this remembrance in my 
sorrow and suffering in the face of the proud re- 
proachers of Thy law.” This is Zigaben's interpreta- 
tion of this passage. 

St. Athanasius the Great says: “Keeping in 
mind, how from one age into the other everyone is 
rewarded, how the just is comforted and remains 
without sorrow; having remembered the judgements 
which Thou hast rendered of old to the persecutors of 
the Israelites, I was comforted, knowing that myself, 
I will not be forsaken in persecutions, and that 
everything with men happens according to God’s 
judgements.” 

Blessed Theodoretus expounds: “I brought to my 
mind what had been with Abel, Abraham, Isaac, 
Jacob, Joseph, Job, Moses — how they were allowed 
to fall into various temptations, and how later Thou 
hast made them glorious and famous; and I drew 
from it for myself enough comfort.” 


St. Ambrose writes: “The proud, through their 
attacks on the law, have shaken my devotion to the 
law; but I have remembered Thy judgements and, 
having comforted myself with them, I have returned 
to my former convictions and decisions. For if any- 
one, being taught by the law and convinced by ex- 
amples, will not nourish the deep conviction that 
God’s words are immutable and true, such a one is in 
danger of soon deviating from the law. Gather the 
past in your memory; look over the chain of events of 
old; and you will see that, as the sinner does not elude 
the punishment for his injustices, so also the 
righteous is not deprived of his reward for his 
righteousness. 

“Look, there in the very beginning — Adam is 
chased from the heavenly abode for the transgres- 
sions of the heavenly commandment; there Cain, by 
God's sentence, is condemned to bewail, groaning 
and shaking, the crime of killing his brother; there 
Enoch, taken into heaven for his piety, escapes the 
sting of death; there Noah, the conqueror of the 
deluge for his godly righteousness, gets to be the new 
ancestor of the human race; there Abraham, for his 
faith, receives the promise of a posterity to cover the 
whole earth; there Jacob, for his forbearance, seals 
the believers with a new name given him, Israelites. 
‘There David, for his meekness, is given preference 
over his elder brothers and is arrayed with kingly 
honor; there Elijah, taken into the air for his godly 
zeal, settles into. anew kind of dwelling, the heavenly 
abode. Looking over all this in your memory, you will 
find where to take comfort, and with what to rein- 
force yourself in faithfulness to God’s commands. 
God's judgements are sweet to the one who keeps the 
‘commandments, and bitter to the one who does not; 
for in the humiliation of the sinners he sees the 
preparation of his own pronouncement by God. He 
who has a clean conscience is not confused by any- 
thing, applying to himself the comforting decree: 
‘heirs of God, and joint heirs with Christ; ifsobe that 
we suffer with Him, that we may also be glorified 
with Him’ [Rom 8:17],” 

How natural it is for one afflicted, especially 
suffering false accusation, to seek relief from God's 
righteous judgements, is proven by everyday occur- 
rences. What does the afflicted usually say? “God is, 
your judge”, or “There is a righteous God, Who sees 
everything!” ‘That way he eases his grief and 
quietens his heart. On the other hand, nothing 
brings sinners and offenders so much to their senses 
as the reminder of God’s judgements and His right 
and just final judgement, at which nothing will be 
covered up, and nothing will remain without re- 
quital. He who becomes conscious of this judgement 
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even in a small way immediately lowers his hands 
stretched out for lawlessness and stops his feet 
directed toward sin. God’s judgement is a constant 
preacher of repentance, and he who listens to this 
sermon will not be disgraced. Blessed Augustine 
notes that the word “comforted” is understood by 
some as “having been taught”, accepted instruction. 

St. Ambrose directs to all the following word: 
“Who among us is such that he can be comforted by 
the remembrance of God’s judgements? To sinners 
even human judgements are dreadful; how much 
more dreadful then are God’s judgements to them! 
See here what usually happens. The guiltless are 
going gladly to court and, annoyed by its slowness, 
demand faster decisions. Yet the guilty are afraid 
and run from the court, and when caught in some- 
thing, try to postpone the day of judgement as longas 
possible, and how they are struck with fear when its, 
hour approaches! Similarly to that, but in im- 
mensely greater proportion, this will be repeated at 
God's judgement. Blessed is he who with joy can 
expect this heavenly court!” 


Verse 53 
Despondency took hold upon me 
because of the sinners who forsake Thy law. 


Increase of irreverence and universal depriva- 
tion are a new source of sorrow to the Prophet! 
Above, he had mentioned outstanding people in this 
circle, those who deride and those who persecute; 
now he mentions the whole solid mass of those who 
sin without fear of God or His judgement, even 
though not yet assailing, but who with their looks 
and lack of shame disturb the godly heart. In this 
verse, he only speaks of grief from it, and in the next 
he indicates whence came the consolation from such 
grief. He was overcome by such strong grief at the 
sight of the increase of sin, that he became close to 
fainting, as is suggested by the Greek word here and 
the related Hebrew word. A heart which loves God 
and its neighbor cannot relate to it in any other way. 
For those who bear the name of God in themselves 
disgrace God through sin and ruin themselves ir- 
revocably if they do not repent. Taking this into 
account, and that the sincerely godly person suffers, 
the holy Apostle Peter writes about the righteous 
Lot: “For that righteous man dwelling among them 
(the lawless Sodomites) in seeing and hearing, vexed 
his righteous soul from day to day” [II Pet 2:8]. The 
same has been experienced by the righteous David: 
“For I have seen iniquity and gainsaying in the city. 
Day and night they go round about her upon her 
walls; iniquity and toil and unrighteousness are in 


the midst of her. And usury and deceit have not 
departed from her streets” [Ps 54:10-12]. Grieving 
about people being in such a situation, he says: 
despondency took hold upon me. 

“Not many have this feeling in common,” says St. 
Ambrose. “The majority grieve when suffering in- 
sult, loss or disgrace; the accomplished and the 
spiritually stronger do not grieve about their own 
humiliation, but about the sin of those who humiliate 
them. They are offended, yet they sigh about the fall 
of others, bewailing themselves as the cause for the 
sin of the insulters. And St. Paul behaved that way: 
‘For out of much affliction and anguish of heart, I 
wrote unto you with many tears’ [II Cor 2:4], did he 
write to the Corinthians. Yet, afllicted himself, he 
did not want to grieve those who deserved accusa- 
tion: ‘Not that you should be grieved, but that you 
might know the love which I have more abundantly 
unto you.’ It is clear that what he wants is the fallen 
tobe contrite and to repent, assuring them that such 
contrition will be for him asource of joy: ‘ForifImake 
you sorry, whois he then whomakes me glad, but the 
same which is made sorry by me’ [II Cor 2:2]. ‘Thus, 
although he accuses with the intent that, having 
caused some grief, he might bring to repentance, he 
accuses in order to absolve, he excludes in order to 
admit more sincerely. By the way, Paul is such 
because, vested in the law, he knew the instructive 
example of the one who said: despondency took hold 
upon me because of the sinners. David did not grieve 
because he was disdained, or because of what hap- 
pened to him, but he grieved about God's law being 
let down and held in contempt. He grieved for those 
who did so, because they thereby became lost to God. 
Like a good father who, when scorned and slandered, 
even beaten, by a deranged son, does not bewail 
himself, but the sad condition of his son — so does a 
godly person grieve and sigh as about one deathly ill 
when seeing a sinner do something unworthy, even 
in the presence of an old person, without respect to 
gray hairs, in his sinful madness not realizing the 
indecency and dishonesty of his behavior, As a good 
physician first offering advice, then taking upon 
himself to cure, does not reject the patient in spite of 
his saying something unpleasant in his impatience; 
so does a righteous man not turn away from a sinner, 
in spite of the contempt he has to bear from him. 
Even when met with insults, he does not attribute 
them to him, but to the rage of the troublesome 
‘enemy, and is not so much concerned about his own 
reward as about the well-being of the soul of the one 
desperately ill in spirit.” 

St. Hilary says: “The source of such concern 
about sinners is love for God's sake in which, when 
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one member suffers, all others suffer with him.” 

St. Athanasius writes: “Despondency took hold 
upon me...that is, sorrow for sinners, some of whom 
sin without even having tried the fundamentals of 
the law, and others who know the law, yet sin. And 
whether une member suffer, all the members suffer 
with it; or one member be honored, all the members 
rejoice with it [I Cor 12:26].” 

Indifference to the spreading of impiety and 
universal deprivation disclose the weakening of 
moral and religious feelings. When this happens, 
society isin a tate ofepidemic. When cholera strikes 
somewhere, all the inhabitants feel its attacks in 
various degrees; so it is here: the spreading impiety 
and deprivation little by little affect all. Some do not 
take part, but they look; some do not look, but remain 
quiet; and seldom is a voice raised, and then only in 
whispers. Such is our unfortunate time! This, 
however, does not justify indifference; for to be zeal- 
ous about God’s glory and the reign of godliness and 
light is the duty of all who recognize that therein lies 
the true happiness of man, human societies, and 
humanity, 


Verse 54 
Thy statutes were my songs 
in the place of my sojourning. 


Were sung...caused to sing. When one is busy 
with something, with excitement and enjoyment, he 
is ready to sing, and sings if he can sing. Of the 
abundance of the heart the mouth speaks. ‘This 
happened to the Prophet, meditating on God's stat- 
utes; absorbing them with his heart and getting 
carried away by his love for them, he does sing about 
them, blesses them, and praises their merits, divine 
importance, and obligation for all. 

Putting these words in relation to the preceding, 
we see that sorrow was expressed there and a source 
of comfort is offered here. He seems to say: “Sin and 
ungodliness increasing around me threw down my 
soul in sorrow. Yet I, meditating on Thy statutes, 
warmed up my heart through love for them, and 
through it chased away the gloomy state of my mind 
and the destructive influence which is usually left in 
our soul by the surrounding sinfulness.” Or thus: “It 
was distressing to see the overflow of evil and ungod- 
liness. However, I was comforted by Thy statutes, 
meditating upon them and warming up the convic- 
tion that they are immutable and salutary, as op- 
posed to the ruin brought about by ungodliness.” 

The place of sojourning is this present life. The 
feeling of “strangers and pilgrims on earth” [Heb 
11:13] is common to all sincerely God-fearing people. 


With the Prophet, this was heightened by the fact 
that he saw no harmony with the mood of his heart 
inall those who surrounded him. They contrived and 
carried out one thing; he, quite another, and there- 
fore was alien to them. Another spirit of life acted in 
him, out of this world. For that reason, parting from 
all, he adhered to what came from the same heavenly 
domain, from which came the power of life, which 
inspired and delighted him with statutes coming 
from God. They blew upon him a breeze akin to his, 
spiritual homeland. And as in springtime, when the 
awakened new life takes hold of one who steps out 
into the spaciousness of a meadow from a stufly 
room, and involuntarily there escapes a song ex- 
pressing the joy of life — so did the Prophet sing 
when, in the statutes, he was enfolded by heavenly 
elements dear to his spirit. Through it, he comforted 
himself and repelled the foul air blown from the 
sinful world. And in God's Church for that very 
reason has it been established by the Apostles tosing 
hymns, in order to comfort the souls of the assembled 
God-fearing people in their various afflictions, and at 
the same time to disperse the spirit of this world, 
which can only influence corruptly those who live in 
its midst. One who has entered God's house cannot 
suddenly stand before God; he must join those who 
sing in order to be brought into harmony with the 
tual realm. This is achieved by singing in 
churches. Without singing, the divine services will 
be without their proper element. 

Outside church, nothing so easily dissipates the 
spirit of this world as the singing of spiritual songs. 
When its attacks increase, begin to sing and it will 
step aside. For this reason, one ought to have 
memorized psalms and songs. 

St. Hilary writes: “The Prophet, having once 
heard the psalms, teaches us through his example 
always to keep them in our hearts, in order to repeat 
them by mouth, as if performing a divine service.” 

St. Ambrose says: “He has not been turned away 
from the law by the proud; he has found comfort in 
God's judgements. And grief coming from sinners 
did not absorb him; against it, he armed himself with 
the singing about God’s statutes. One usually sings 
about what is dear to the heart, and what is sung 
about is imprinted on the senses. We should not 
superficially pass over what we read, in order that 
we might have it in our mind not only when we read, 
but also when we have no book in our hands. May 
God's statutes be for us a hymn, a song, a psalm. Let 
us sing with the spirit, and let us sing with the 
understanding [ICor 14:15], inorder thatif we forget 
about it in time of need, each one of us might not be 
told, ‘and thou hast cast out My words behind thee’ 
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[Ps 49:17]. In order to dispel oblivion from the holy 
temple, the wise Solomon ordered the singers to sing, 
and they proclaimed God’s wonderful works 
{II Chron 5:12]. 

“In the assembly of those who pray to God, there 
should always be those who sing, that through their 
singing the impure spirit might be chased away, as 
was the spirit which was torturing Saul by the 
singing of St. David [1 Kgs 16:23]. Melodious singing 
is not that which cuddles the hearing, but that which 
elevates the spirit and the heart. And the New 
‘Testament has been called a song, for the Lord 
Himself has deigned to say: ‘We have piped to you 
and you have not danced’ {Lk 7:32], In the Gospel He 
has sung to us of the forgiveness of sins, The Jews 
have not listened to it, and so have earned reproach. 

Yet, God's statutes cannot be sung by one who 
has not renounced all earthly cares. This is why the 
Prophet adds: in the place of my sojourning. Here, 
we are sojourners — but His own for God. For that 
reason, the Apostle says that in God's house, after 
the call to faith, we are no longer strangers and 
sojourners, but fellow-citizens of the saints and of 
the household of God [Eph 2:19]. And he whois of the 
household of God steps out of this world; he who 
associates with the things of heaven is a sojourner on 
earth; he who sings has put aside all burdensome 
cares or considerations which weigh down the heart. 
‘The same Prophet did sing, not as one grieved by the 
anxieties of things unattainable, but as one free ofall 
bodily needs and passions: ‘I will chant unto Thee 
with the harp, O God; my lips shall rejoice when I 
chant unto Thee, even my soul which ‘Thou hast 
redeemed’ [Ps 70:22-3]. Thus he was singing in joy 
while being gratified with better blessings. His 
spirit was fed with the food of devotion to the divine, 
and he chanted.” 


Verse 55 
I remembered Thy name in the night, O Lord, 
and I kept Thy law. 


‘The last two verses offer a general deduction 
from the preceding — that is, primarily, upon what 
to dwell in all troubles which bring affliction, upon 
whataall-inclusive law there is fora life on earth filled 
with sorrow and misfortunes. This law can be 
expressed thus with the words of David’s son: 
“Remember God and keep His commandments,” 
having, of course, sought them with the whole soul, 
“for this is the whole man” [Eccl 12:13]. This is the 
content of the verses before us. 

“I remembered Thy name in the night.” Night, 
here, means either the usual part of a day, or in a 


figurative way life in general, or sorrowful 
circumstances of life, or the onset of oblivion, insen- 
sitivity and the awakening of all sorts of evil 
thoughts, feelings and passions, 

In the first circumstance, the reflection will be as. 
follows: At night, when everything around me has 
sunk into profound silence, and my soul has freed 
herself from the oppression of outside impressions, I 
have remembered Thy name; I have more vividly 
realized that Thou art the Creator, and Providence, 
and the merciful and just Redeemer, in Whose hands 
lies everything— and consequently I, with my poor 
soul. Remembering that, Iwas animated tokeep Thy 
law more resolutely. Or thus: Not only at night, but 
at any other time, I always remembered Thy name; 
it never got out of my mind in all my doings and all 
the circumstances of my life, and that made it easy 
for me to keep Thy law. If I have kept it until now, 
itis because I remembered about Thee, that Thou art 
omnipresent — with that, I remembered how unbe- 
coming it is to allow anything displeasing to Thee to 
happen, not only in words and deeds, but also in 
thoughts; and I always remained faithful to Thy law. 

In the second sense, it might be understood as 
follows: Although troubles, hardships, adversities 
and all kinds of misfortunes covered my soul with 
darkness and caused my loyalty to Thy law to waver 
—yet, remembering Thy name that night I, realizing 
that everything is from Thee, and everything is done 
to my own good, I was reassured and remained 
faithful to Thy law. 

Whichever thought is accepted, with these words 
the Prophet's intent is one: to suggest that the 
remembrance of God is the source of every comfort 
and the full strength of a moral character, always 
faithful to God. 

Blessed Theodoretus writes: “I remembered in 
the night... The choirs of saints always getting up at 
night pray and sing hymns to the God of all things. 
Yet I think that here, by ‘night’ is meant the time of 
temptations, because it brings darkness which, 
similarly to night, overtakes people. At such a time 
especially is it necessary to remember God, of all 
things; this comforts, encourages, and repels any 
adverse thoughts.” 

Blessed Augustine sums up in this all the afflic- 
tions which have been mentioned in this octave: 
“Night,” says he, “is the humiliation into which we 
are put through our mortality, night from the proud 
who transgress exceedingly, night because of grief 
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from sinners who forsake God's law, and finally 
night because of this place of sojourn, till God will 
come and bring to light the hidden things of dark- 
ness, and divulge the counsels of the hearts, and then 
shall every man have praise of God [I Cor 4:5], In 
that night, man ought to remember God, that he who 
boasts, boasts in the Lord [I Cor 1:31]; for that reason 
ithas been written Not unto us, O Lord, not unto us, 
but unto Thy name give glory [Ps 113:9], since this 
way one can dispose oneself to keep the law not for 
his own sake, but for God’s glory, as David had been 
doing it according to this verse. He would not have 
kept the law if, trusting to keep it by himself, he had 
not remembered God’s name; for our help is in the 
name of the Lord [Ps 123:8].” 

St. Ambrose says: “Itis peculiar for the righteous 
toglorify God at all times, not only during the day but 
as well at night. He says, I remembered — that is, I 
always remembered, | did not allow a single moment 
of time to pass without a prayerful turn to God. If 
those busy with worldly sciences do not indulge in 
sleep, then how much more should those who seek 
God not be kept from it by sleep, yielding to it only for 
as much as is required by nature! 

“David soaked his bed with tears every night; he 
got up at midnight and confessed the Lord; yet you 
propose to sleep all night without awakening! It is 
then, most of all, that you ought to pray to the Lord; 
ask His help most ofall then; fear sin most ofall when 
it seems to you that you are hidden from all. When 
darkness surrounds you and walls enclose you, then 
bring to your mind most strongly that God sees 
everything and anything that is hidden. Do not say: 
Tam covered up by darkness; who sees me, and whom 
should I fear, as I am enclosed and protected by 
walls? ‘The face of the Lord is against them that do 
evil (Ps 33:17]. You may not see any witness, but do 
you not see yourself? And do you not fear the witness 
of your own conscience? Do you not know then that 
darkness of night is not a safeguard against, but 
rather an arouser of sin? When sleep and food warm 
up the body, then the alertness of the mind is weak- 
ened, its strength loosened by sleep, and the heart is 
attacked and stirred up by lust. And this is the more 
dangerous, for then the shame of impurity is not 
seen, the brightness of blamelessness not appreci- 
ated, the glory of chastity not understood. It was 
night when Judas betrayed the Lord and Peter 
renounced Him. Particularly at that time ought one 
to remember God, to look over His statutes, to read 
over His exhortations. Let the commandments 
about purity not leave your mind; a mind preoccu- 
pied with them will repel the inflammation of lust 
and cool the excitation of the flesh.” 


Verse 56 
This hath happened unto me 
because I sought after Thy statutes. (*) 


In this verse, two leads may be followed: the 
remembrance of God's name was for me the reason 
for which I sought after Thy statutes; and, this 
remembrance “happened unto me”, was formed and 
strengthened in my soul because I sought after Thy 
statutes 

In the course of the life of those zealous to please 
God and about their salvation, the one and the other 
actually occur, When a person remembers God, and 
that he depends on Him in everything, and that some 
day he will have to account to Him for everything, he 
comes to his senses. Then, seeing the deficiencies of 
his life, he decides to correct them and to dedicate 
himself to walking in God’s will. It is obvious that 
nothing but the remembrance of God has made him 
to seek God’s statutes, That is how blessed Theo- 
doretus sees it; “This, says the Prophet, has brought 
me to a position to gain hold of myself (to break 
myself) and to choose for myself the acquisition of 
‘Thy statutes. After that, he who has sought out such 
a way cannot be without remembering God; for every 
commandment he has to fulfill is God’s command- 
ment, and he is supposed to carry them out continu- 
ally, since all our acts and relations are surrounded 
by commandments. Every step reminds him of God 
and a life, constantly true to commandments; indeli- 
bly imprints the mind and the heart with the remem- 
brance of Him. Such a task of formation of God's 
remembrance he undertakes voluntarily, and com- 
pels himself to it, with that assurance and advantage 
acquired through experience from it, that with it the 
accomplishment of commandments is better 
achieved, and passions are more easily and deeply 
overcome.” 

St. Hilary writes: “liurn, hae, is related to 
remembrance, by which he recalled God’s name at 
night. And by the words ‘happened unto me’ he notes 
that it did not happen accidentally, was not taken in 


(*) According to our translation “this” refers to law, which 
was previously mentioned. However, in Greek 5u7> 
cannotberelated tolaw, which in Greek isofthe masculine 
gender. To what should it relate? Ahead, there is only the 
word “night” in the feminine gender, but it was found that 
to relate to night was unsuitable, and it was decided to 
relate it to implied remembrance. So think St. Ambrose, 
St, Hilary, blessed Augustine and Zigaben. The last one 
writes: “It is peculiar to St. David to transform the verb 
into its equivalent noun, and to assume it in his speech, 
Before he has said “I remembered...", now he says “this 
remembrance happened unto me...” 


temporarily, but has always been with him and has 
taken root in him forever through the power of faith 
This ‘happened’ to him because he sought the stat- 
utes. Through their relentless seeking, he has come 
to achieve a continuous remembrance of God in 
Christ Jesus, our Lord.” 

As has been observed, this verse together with 
the preceding one forms the conclusion of the octave, 
in which the Prophet, having shown various afflic- 
tions and sources of comfort in them, finally discloses 
on what to dwell and stay with more safety. He 
seems to say: Having sought to please God through 
walking in His holy will, abide in the unceasing 
remembrance of God, totally devoting yourself to 
God and expecting from Him assistance in every 
godly undertaking. From this you will acquire invin- 
cible courage to fight afflictions, and an unshakable 
devotion to God's commandments. 

Here, on this subject, are a few words from St. 
Isaac the Syrian: “A person who doubts that God is, 
a helper in all good doings is afraid of his own 
shadow, and in times of abundance and plenty lan- 
guishes from hunger and, with peace around him, 
weathers an interior storm, Yet, he who trusts in 
God is firm in his heart, his sufficiency is obvious to 
all people, and his praise is before his enemies, 

“God's commandments are above all treasures of 
this world. He who has acquired them carries God 
within himself, He whois always reassured in God's 
care has acquired God as his manager. He who longs 
tocarry out God's will shall have heavenly angels as 
his guides. He who is afraid of sins achieves the 
dreadful march without hindrance, and in the time 
of darkness before him and within him he finds light, 
‘The steps of one fearful of sin are protected by the 
Lord, and in time of hesitation God's 


way.” Bs 


Recent additions to Bookservice offerings... 
Stock# R135. Services to St. Herman of Alaska and St. Paisius 


Velichtavsky (Onhodox Word) $250 
Swock# R134 Life and Service to St. Xenia of Petersburg 
(Onhodox Word) $3.00 


Stock# R132 The Twelve Passion Gospels(Holy Trinity), Aninvaluable 
spiritual resource any time of the year; convenient for those in English: 
speaking churches who wish to follow the readings ofthe Holy Friday 
Matins service; indispensable for those who hear these central readings 
only in Slavonic or Greek, but understand Tite of them, $3.00 

Stock# YOO3 The Miracles of St. Spyridon (newly acquired Press offer- 
ing). A fine companion book to the Life of St Spyridon (still available 
as #YO02 @ S1.50). $2.00 

Stock# R136 Abbess Thaisia (Orthodox Word). Autobiography of a 
spiritual daughter of St John of Kronstadt... a rarity, with many gems 
of spiritual wisdom to offer. Included is the complete text of her book 
of Conversations with St, John of Kronstadt. $15.00 

Stock# R137 The Vatican and Russia; and Visions Outside the Church 
(Holy Trinity). Two valuable commentaries on mission issues in a 
single volume. ‘Truth should be of greater interest than spectacular 
reports in newspapers. secular or religious! $2.00 

Stock# R133. The Sin of Adam (St. Symeon the New Theologian). What 
isthe genuine Onthodox teaching conceming “original sin"? Consultthe 
Fathers... and thisisa good place to start. The question became acentral 
controversy in the heterodox West... and had for centuries a strong, 
tendency to contaminate and confuse Onhodox teaching. $5,00. 

Stock# X41 The Myth of Papal Infalibility (SIOKP... yes, now ship: 
ping!). Indispensible sourcebook of citations, primarily from pre- 
Schism and Roman Catholic sources, dynamically demonstrating the 


absurdity ofthis blasphemous doctrine. 35.00 
Bound periodicals for your library... 

Stock# POOTAS Living Orthodoxy, Vols. IX & X, hdba. $40.00 

Stock# POLO Orthodox Life. 1989, paperbound 513.00 


Posters... $1 each... all custom-printed 
‘on heavy parchment-surface paper, suitable for framing 


OOS Don’t Blame Me 
DOG Saints Invoked for Particular Needs 
D007 Prayers of a Woman with Child (as appears inthis issue) 


Now available to bookstores at usual wholesale discounts 
Stock# YOO2 The Life of St. Spyridon retail $1.50 
‘Stock# YOOS The Miracles of St. Spyridon retail $2.00 
Stock# YOO4 The Way ofthe Ascetics, by Tito Colliander (the hardbound 

Harper & Row edn, large type, an excellent gift) retail $5.00 


‘The 1990.91 edition of the Church Directory has been slightly 
delayed by urrentevents inthe Church. Shipment of prepublicationorders 
may be anticipated sometime ate in August. Ifyou have not yet ordored 
sacopy. and wish wdoso prior to publication, orders can be accepted @ $13 
‘postpaid Ist class inside US & Canads, $15 postpaid airmail elsewhere. 
Postage & Handling must be added to all orders: upto S20, $3; 
to $50, $4; over S50, $5. Customers outside USA please allow an 
additional S2/order. Orders are normally shipped by book-post. 
Remittances in US funds, please, to: THE ST. JOHN OF KRON- 
STADT PRESS (check or money order), Rt. 1 Box 205; Liberty, 
‘TN 37095. Due to our limited resources, we must ask that all 
orders be prepaid. An invoice charge of $2.00 will be added to 
telephone orders & orders without payment, which may be ac- 
cepted from known customers.Stock numbers and your 
Customers (the same as subscriber# for Living Orthodoxy, the 
‘number in the upper left comer of your mailing label) are vitally 
important to the processing of orders. Please be sure to indicate 
them clearly. 


New Menaion Services Available 


SN Date Service pages cost 
298 00,09 New-MM of the Turkish Yoke  10pp. $4.00 
299 06.05 St. Dorotheus 3pp. $1.55 
300 06.11 Apostles Bartholemew & Barnabas 10pp. $4.00 
301 06.18 St Leontius 4pp. $1.90 
302 06.19 Apostle Jude 8p. $3.30 
303 06.25 Afterfeast of the Nativity of St. John the Baptist: 

St. Febronia Sp. $3.30 
304 06.30 Synaxis of the 12 Apostles Sp. $3.30 


These services have been released since the last listing in 
Living Orthodoxy. Please order by SN (essential) and service 
name, adding for P&H (1st class in USA & Canada, airmail 
elsewhere) according to the total number of pages ordered: 
Lup to 30pp., $2.50; 10 90pp., $4.50; to 200pp., $6.50; over 
200pp. $8.50, Outside USA & Canada, please double the 
allowance (any excess will be credited). All orders must be 
prepaid in USS. Orders cannot be combined with Book- 
service orders for postage purposes. Order from: St, John of 
Kronstadt Press; Rt. 1 Box 205; Liberty, TN 37095 USA. A 
current complete list will be sent with your order, together 
with details conceming Deposit Accounts for automatic 
shipment of future releases. 

For those with thinner wallets. 
Recognizing the difficulty of acquiring the entire series of 
Menaion releasesto date in asingle block (the current cost for 
an all-series purchase is $528.70 + P&H), and the much 
greaterexpense of purchasing services a few ata time at retail 
prices (currently $848.90 + P&H for the entire series 
have devised an alternate plan for those who wish to open a 
Menaion Deposit Account for the automatic shipment of 
future releases, and purchase the already-released services in 
smaller groups. As has long been the case, a $100 deposit 
will open an account for subscription service on future 
releases (you will be notified when an additional deposit is 
necessary), Earlier releases may be purchased in “blocks” of 
sequentially-numbered services at an intermediate cost 
(currently $574 for all services released 10 date, + P&H for 
cach shipment). ‘These block purchases should be for no less 
than $50cach. You will receive (initially) services nos, 1,2, 
3.... 80 far as the funds will stretch; any residual credit will 
be posted to your Deposit Account; the terminating service 
of the shipment will be posted to your account, so we will 
know where to start with the next shipment. Yournext block 
purchase, then, will continue from that point... and so on, 
until you have acquired all services up to the point at which 
your subscription account began. (Current subscribers who 
‘wish to acquire the releases prior to the beginning of their 
subscription service may also use this plan, of course.) It is 
obviously in your best interests tomake your block purchases 
‘nas large “bites” as you can, as this will reduce your P&H 
costs. We hope and pray that this plan will make the Menaion 
services accessible to many for whom their cost has previ- 
ously been prohibitive. 
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